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CRITIQUE 
Professor Louis Renou 
Sorbonne (Um\ ersity of Pans ) 

The Sdkta Pithas by Dr D G Sircar, which is 
limited and precise in scope but has a wide appeal, brings 
honour to the young historian cf Calcutta Its basis is a 
critical edition of the Pithanirnaya or Mahapithamtupcna 
which IS a shoit treatise of the late period describing the 
fiftyone pilgrim spots associated with the Mothei Goddess 
under some of her various names. Each one cf the 
pithas IS mentioned along with a particular form cf the 
Goddess and that of Siva associated with it 

The said text passes as a chapter cf the Taniia- 
cuddmam and resembles some others, so that a plausible 
edition, based on six manuscripts and four source 
materials which Di Sircar’s diligence has succeeded m 
giouping together, was philolcgically realisable The 
editor adds a reconstructed text^ based mainly on 
a Bengali versior, and furnishes othei useful matteis 
In appendices one of them containing an index of the 
pithas w'ith necessary identifications of the loca litie s 

But what doubtless deserves much more atlenlion is 
the erudite study in the intioduction, w herein UHe.'a^hor 
recapitulates what is known or may be presumetf^bout 
the problem of the pithas Leaving aside minor iirdica- 
tions, the legend which seeks to explain the oiigin of the 
pithas IS the well-known epico-puramc*’ account oEDaksa’s 
sacrifice, interiupted by Siva’s wrath. The stor^jrscems to 
hate developed cut cf ceitam allusicns m the Bidhrnanas 
leferiing to the peculiai misfoi tunes of Bhaga and Pusan 
In the later Piirdnas and the Purana-type Taniias, < the 
image of Visnu cutting eff, part by part, Sati’s corpse 
borne on Siva’s shoulder has been grafted on this legend 
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The severed parts of Sati’s body fell on the earth and each 
formed ^pitha, a cult having come to be crystallised on it 
Dr Sircar recalls in this connection the Buddhist legends 
about the Buddha’s relics and the more distant Greek 
version of the Osiris myth We see here, once again, that 
a cult, quite well localised geographically, develops on 
absolutely mythical conceptions 

Certain appear to be associated more especially 
with the breasts and the female organ of the Goddess, 
probably analogous to the conception of the phallic 
emblem of Siva Whatever that may be, the religious 
crystallisation seems to have taken place originally on the 
basis of a group of 4 pithas at a time which, according to Di 
Sircar, may coincide with the appearance of the eaily 
Tantras These 4 pithas are supposed to represent the four 
cardinal points though, from the beginning, the region of 
Kamarupa (Assam) enjoyed a privileged position in the 
scheme Gradually there appeared 7 pithas^ then 10, then 
18 (a sanctified number), ultimately (through the inter- 
mediate numbers 42, 50 and 51 ) as many as 108 (an 
equally expected number ) The Pxthamrnaya is based on a 
list of 42, which was later enlarged by the inclusion of the 
10 mahavidyas of Kamarupa, the counterpart of the ro 
avatar r s of the Vispuite cycle 

In an appendix. Dr Sircai discusses the evidence foi 
determining the date of the celebrated encyclopaedic 
treatise Tantwam (first half oFthe 17th century) Another 
apperidix, the scope of which is more general than novel, 
deals with the development of the Sakti cult from Vedic 
times going as far back as the Mohen-jo-daro motifs, the 
interpretation of w^hich is, however, not quite decisive. 
(Translated from the Journal Asiaiujue, 1950, pp 427-29). 
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PREFACE. 

Tantric studies have not much progressed m India The author 
of the present monograpl oiri^ithdl . pproached the Tantra hterature as 
a student of ancient and hkhIk v. I Iih1i« n geography, although the subject 
under discussion in the followmg pages soon prdved to be equally mtere^Jjng 
from the viewpoint of the rehgious life of India A Tantra text on the 
Sakta Pithas, entitled Plthamxnaya or MahapltTianyriipana, has been 
edited here with notes and an attempt has been madle m that connection 
to trace the history of the Pifi <t < oik iom wuth reference not only to 
the Puranic legend m theorem i <•! « \pl< ii»i.r n of the origm of the Pithas 
but also to the real basis of the conception itself No less than six manu- 
scripts and four pubhshed sources have been utihzed m editmg the PltJia- 
mmaya {Mahdpltha mrii pana) A. reconstructed text of the origmal w'ork 
has been givt'ii in an -Vi)p('ndix, while a large number of relevant texts 
has been quoted either in the notes or in the Appendixes The author has 
also discussed, however summarily, the location of several hundreds of 
tlrthas or holy places, mentioned m various works as Pithas Much, un- 
fortunately, stiH remams to be done m this direction Any suggestion 
from the readers for the improvement of the work will be carefully 
considered and gratefully acknowledged ^ 

The author is extremely thankful to Prof BE C Raychaudhuri and 
Dr J N Banerjea of the Calcutta XJmversity, who have taken mterest 
in the preparation of the monograph and have offered some valuable 
suggestions His thanks are also due to Drs R C Majumdar, I B Banerji 

-^ ( 1 ) • 
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and B K Ghosh for some help and suggestions Mr S K Saras wati has 
laid the author under a debt of gratitude by lendmg him a valuable manu- 
script (MS G) of the Plthanirnaya from his own collection As, however, 
the manuscript was received after the monograph had been ready for the 
press, it has been utihzed mainly m the notes on the text and in re- 
^ I the probable origmal text of the work for Appendix I—A 

\ the author thanks the authorities and management of the 
Royal Asiatic Society of Bengal and the Baptist Mission Press, Calcutta 

D C SiBOAB 

Tm [J' lrf Hi • Hi of 

Anc%ent h Jh^ionj and Culture, 

Calcutta Umversity 
September 8, 1948 
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Introdttotiok 


The PUhamrnaya or MahdpitJiamrupana 

There are three manuscripts of a very small work entitled PUhamrnaya 
or MahdpUhamrujpana (Nos 196, 3400 and 5303) in the Government 
Collection of the library of the Royal Asiatic Society of Bengal The 
work describes the fifty-one Pithas (hterally, altars or seats) ^ or places of 
pilgrimage, considered to be the favourite resorts of the mother-goddess 
who IS variously known as Devi, ^akti, Durga, Farvati, Uma, Ambika, 
Aparna, Kali, Gauri, etc , and is represented m Indian mythology as the 
wife of the great god 6iva ^ The Pithas are mentioned together with 
the names of particular forms of the Devi and of the accompanjTing Bhairava 
(form of Siva) associated with each of them It is admitted m the text 
thatnt forms a section of a Tantra work entitled Tantracuddmam Such 
works as the Sahdahalpadruma (1822-52) and the Pranatosanl Tantra 
(1820), which quote the same text of the descriptive list of fifty-one Pithas, 
also ascribe it to the Tantracuddmam The Bengah poem Annaddmangala 
(1752) by Bharatacandra refers its section on the ‘fifty-one" Pithas, although 
it actually mentions only forty-two names of holy places and does not 


^ In early times altars {^Ithaa) appear to have been used as objects of amconic 
worship Sacred spots where particulai Yogms or asf otics meditated and succeeded 
m attammg to s%ddli% or perfection are n'garded as Flfha or SiMhapltha The Sarvd- 
nandatarang%nl refers to Mehara, a Pargana m the Tippera District, as a Pitha-sthala, 
because Sarvananda attained his Tantric siddhz there 

2 The different names of the mother-goddess appear to have originally mdicated 
different tribal deities who were afterwards identified with the wife of ^iva-Pa^upati 
(Vedic itudra), a pre-Aryan god, known to have been worshipped by the Mohenjodaro 
people Devi means the ‘goddess par excellence^ S'aktt (force) and Adyd SUhti (the 
primeval force) mdicate the power underlymg creation and the ’ ■ ^ ’ 

responsible for the umversal order, the first name bemg often apphe • » • • • / 1 i 

power of the different gods The name Saku is also apphed to the female organ wor- 
shipped by the ^aktas (devotees of the mother-goddess) just as the ^aivas adore the 
Phallus of ^iva, i e ^iva m the form of the Phallus, cf Apte, Sanskrit-English Dic- 
tionary, s V , also yomstotra quoted m Dea Cat Sans MSS , R A S B , VIII, p 806 

i 

W See vi^raf Appendix: VI 

The names Durga and PdrvaPi emphasize their relation with maceessible mountain 
regions (especially the Himalaya of which the Indian mother-goddess is conceived as 
a daughter) and suggest that these were origmaUy names of deities worshipped by 
mountameers (cf Siva’s name Qvriia meanmg a dweller of the moimtams) The names 
Umd (cf Ommo on the corns of Huviska) and Amb'ikd are derived from the Dra vidian 
word amma (mother) m the sense of the umversal mother Aparna signifies the deity 
‘who is without her leaf-cloth’, i e naked, nakedness bemg one of the striking charac- 
teristics of the Indian mother-goddess. She must have originally been worshipped 
by a tnbe such as the Nagna-I^abara (the naked Sabaras) of the Br%hatsamfi%td, just 
as the Buddhist deity Pama^bari was undoubtedly associated with the Parna-Sabaras 
(the leaf-clad Sabaras) of the same work. See J K H JR S ,1, pp 87-88 Kdll or the 
dark-complfixioned deity may have been the goddess of some dark-skinned pre- 
Dra vidian tribe, but the name may not be entirely unconnected with the conception 
of Kala (tune or death) with which !§iva is identified Gauri means the white-com- 
plexioned goddess and possibly pomts to her origmal worship among the Mongoloid 
xanthoderms of the Himalayan region The name Mahdmayd apparently represents 
the mother-goddess as the spuit guidmg the magician priests of primitive peoples 
The name was later i'i\« it a ji or> u id ji srpretation Cf other names like Yoga- 
maya Katya/yanl,* I" < , i I'w \ niili <'i a deified lady or a family or tribal goddess 
(Aiyan ?), means ‘a middle-aged widow m red clothes’ Cf Ddksdyanl, Kau^iM She 
IS also called the ‘maiden’, the ‘angrj^ or ‘fierce’ §ne and ‘death’ (Kalanidra) 

( 3 ) 
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foUo-w the order m which the Pithas are mentioned m the hst of the Pitha- 
mrnava to the Mantracudamam Tantra which would appear to be a imstaJse 
for Tantracndamam i The hbrary of the Royal Asiatic Society of Bengal 
possesses a manuscript of the Tantra text entitled Tantracudamani, (No 1, 
F3), bat, although it gives a list of the Pithas (p 178) m connection with 
the later form of a Tantric ritual known as Plthanydsa, that has httle to do 
with the text of the PUhamrnaya As the Plthamrnaya or MahdpUha- 
wiTdn^o/YWby avowedly a part of the Tao^tTGCuddTriCLTi'by cannot be traced in the 
Tantra of this name m the Society’s library, one has to suggest alternatively 
either that there are more than one Tantnc text entitled Tantracudamam 
and the Plthamrnaya belonged to a different work of this name, or that the 
ascription of the Plthamrnaya to the Tantracudamam, although it is 
supported by various sources, is without any real foundation It is, however , 
very probable that the author of the Plthamrnaya wanted to credit his 
small work with a stamp of authority by falsely claimmg it to be a part 
of an earher Tantra entitled Tantracudamam mentioned m tht c iic \ c lo[K'd i<i 
of Tantnc knowledge known as the Tantrasdra (pp 515, hii- i- 

possibly suggested by the imcertamty felt by some writers about the name 
of the source of the Plthamrnaya, variously given as the Tantracudamam, 
JMantracuddmam, Candracuddmam, Phdvacuddmam and Plthamdld {vide 
infra, pp 42, note 2 , 58, note 10) 

Date of its Composition 

The text of the Plthamrnaya or Mahdpithamrupana, which is silent 
as to the date of its composition, seems to have been prepared in the late 
medieval period The number of the recognized Pithas given as fifty-one 
probably pomts to the seventeenth or the eighteenth century {vide infra, 
pp 23-24) But the problem of its date is mvolved m a bigger question 


I Of VangavM ed-, p 42 ^ WT 1 A few manu- 

scripts of the work m question read Phdvcicuddmam or Candracuddmam m place of 
TantracUddmam The Rd^amMd (a Bengali chromcle of the kmgs of Tipperah), 
Itohara I, ascribed usually to the middle of the fifteenth century, quotes verse 18 of 
the Plthamrnaya {Mahdplthamrupana) but refers it to the Plthamdld Tantra which 
seejips to be found m some manuscripts as the name of this small work or that of its 
somrce No such manuscripts are, however, known to us. The Rd^amdld says, 

i 

n 

^ I 

^ II 

II 

5rr^ I 

It wiE be clear from our discussion on the text of the Plfhantrnaya {vide infra) that 
the above passage of the Rdjamdld could have been written only after the middle of the 
eighteenth century It cannot be assigned to the fifteenth century as it follows mter- 
polations m a work written not much earlier than the begmnmg of the eighteenth 
century 

Bharatacandra’s section on the Pithas, styled Plthamdld, may have given rise to 
the name of an imaginary Plfhamald Tantra 
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regardi ng the origin and evolution of the conception of the Pithas with special 
reference to their recognized number in different works of various periods 

An Ancient Legend 

There is a legend offermg a mythological explanation of the origm of 
the Pithas The earlier versions have nothing, however, to do with the 
Pithas The germ of the legend can be traced m the Egveda (X, 61, 5-7), 
but it received its final form m the latest Purdnas and Tantras assignable 
to the late-medieval period The Rgvedic tradition about the mcestuous 
relation of a father with his daughter was elaborated m the Brdhmanas 
such as the Satapatha {Mddliyand%na version, I, vu, 4, 1—8 , cf II, i, 2, 9 , 
Kdnva version, II, vii, 2, 1-8 , I, i, 2 , 5-6) and A%tareya 
(HI, 33-34), cf also Tdndyamahdbrdhmana, VUI, ii, 10-11 ^ Aceordmg 
to the story found m these Brdhmanas ^ once Prajapati, identified 
with Yajna^ or sacrifice, committed mcest with his own daughter 
Dyaus or Usas Disgusted at this vile act of their father, the gods 
approached Pudra and requested him to pierce Prajapati with his arrow 
Pudra discharged an arrow at Prajapati whereupon the latter’s retas 
(germmal fluid) fell upon the ground As Prajapati represents sacrifice 
itself and as no part of his body could be thrown away without being 
utilized in the performance of sacrifice, the gods first took Prajapati’s retas 
to Bhaga who sits on the southern side of the sacrificial ground Bhaga 
looked at the thmg and at once his eyes were burned The gods then 
took it to Pu^an who, on tastmg it, lost his teeth The concludmg part of 
the story is unnecessary for our purpose But the first portion of the 
legend is found a httle developed m the Oopatha Brdhmana (II, 1), aceordmg 
to which Prajapati, while performmg a sacrifice, did not offer the requisite 
share of offermgs to Rudra who thereupon ‘seizmg and piercmg it {Ya^na 
or Ya^ndnga) cut off a portion ffom it’ A look at it is said to have made 
Bhaga bhnd and Pusan toothless 

Its Development %nto the Dahsa-yajna Story 

The same legend later (sometime before the rise of the Guptas m the 
fourth century A D ) developed mto the well-known story of the destruction 
of the sacrifice of Daksa Prajapati by the god 6iva, also called Rudra 
The earhest form of the legend of Dahsa-yaj^-ndia is probably to be traced 
in the Mahdhhdrata (XII, chapters 282-83, cf Brahma Purdna, ch. 39) 
and a shghtly modified form of the same story is found m many of the 
Puranas {Matsya, ch 12, Padma, Sf^tikhanda, ch 5, Kurma, I, oh 15, 
Brahmdnda, ch 31, etc ) as well as m the Kumdrasamhhava (I, 21) of 
Kahdasa who flourished m the fourth and fifth centuries and adorned the 
court of the Gupta Vikramadityas Aceordmg to this modified version of 
the legend, the mother-goddess, who was the wife of 6iva, was m the form 
of Sati one of the daughters of Daki?a Prajapati Daksa was celebratmg 
a great sacrifice for which neither Sati nor 6iva was invited Sati, however, 
went to her father’s sacrifice unmvited, but was greatly msulted by Daksa 
As a result of this ill-treatment, Sati is said to have died by yoga or of a 
broken heart, or, as Kahdasa says, she put herself mto fire and perished 
In the Mahdhhdrata version of the story, referred to above, the wife of 6iva 
IS only responsible for pomtmg out, to her husband^ Daksa ’s mipertmence 
m disregardmg the great god, but she is neither said to have been Dak^a’s 


1 See Appendrs: II 
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dangMer nor to have died at Dak^a’s house as a result of the latter’s ill- 
treatment It will be seen that the two strains of the legend as found m the 
Brahmanas, viz Prajapati insultmg his own daughter and disregardmg 
Rudra-6iva, have both been cleverly accommodated m the story ,of the 
Puranas When the news of Sati’s death reached her husband, oiva is 
said to have become furious and hastened to the scene with his numerous 
attendants The sacrifice of Prajapati Daksa was completely destroyed 
Siva, accordmg to some of the sources, decapitated Daksa who was after- 
wards restored to life and thenceforward acknowledged the superiority of 
6iva to all gods Accordmg to some subversions of the story, Daksa was 
pumshed by the demon Virabhadra, created for the purpose by iSiva The 
hand of a sectarian devotee of j^iva, eager to glorify his tutelary deity, is 
quite clear m the above story It also shows that ^iva was origmally a 
non-Aryan deity who later secured a promment position m the Brahmamcal 
pantheon That, however, the story of DaJcsa-yajna-ndia evolved out of 
the old legend about Prajapati found m the Brdhmanas is proved by the 
fact that the Puranic account (cf Bhdgavata, IV, 5, 20-21 , Kdhkd, XVII, 
42-^9, etc ) 1 of the destruction of Daksa Prajapati’s sacrifice often refers to 
the bhndmg of Bhaga’s eyes and the breakmg of Pusan’s (or, Surya’s) 
teeth, mcidents pomtedly mentioned m the Brdhmanas The sixteenth 
century Bengali poet Mukundarama, m the Daksa-yajna-hhanga section of 
his Candlmangala (Calcutta University ed , I, p 48) speaks of the blmdness 
of Bhaga and the toothlessness of Pusan, both said to have been caused 
by Virabhadra on behalf of Siva 2 


Further Develojpment of the Legend to exjpla%n the Origvn of the Plthas 

In still later times, probably about the earher part of the medieval 
period,® a new legend was engrafted to the old story simply for the sake of 
explainmg the origm of the Pithas Accordmg to certain later Puranas 
and Tantras {Devihhdgavata, VII, ch 30, Kdhkd Furdna, ch 18, etc), 
Siva became inconsolable at the death of his beloved wife Sati, and, after 
the destruction of Daksa’s sacrifice, he wandered over the earth m mad 
dance with Sati’s dead body on his shoulder (or, head) The gods now 
became anxious to free Siva from his infatuation and made a conspiracy 
of his wife’s dead body Thereupon Brahman, Visnu 
and Sam entered the dead body by yoga and disposed of it gradually and 


wffsfiT I 

itTir 11 

Por the evidence of the Bhagavata, see Appendix II 






3 The Brahmcwmvarta Furdna, an old work known to Aibiruni, contains intemola- 
mo^£f ^ later than the Muslim occupation of eastern India where the Purar^ was 
^ caUed Jola (from Juldha, weaver) 

said to have origmated from Mleccha (Mahomedan) father and a girl of the Indian 

hm^^'shof W 26, referrmg to Siddha-pithas assoS^ted with Sati’s 

s^larly be assigned to a date not earher than the 14th or 15th 
century Por the date of the KdUJed Furdna^ see 't.nfra, p 12, note 6 
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bit by tit Tb© places where pieces of Sati’s dead body fell are said to 
have become Pithas, i e holy seats or resorts of the mother-goddess, m all 
of which she is represented to be constantly hvmg m some form together 
with a Bhairava, i © a form of her husband 6iva Accordmg to a modified 
version of this story, it was Vishnu who, while foUowmg Siva, cut Sati’s 
dead body on Siva's shoulder or head piece by piece by his arrows or his 
discus The story of the association of particular hmbs of the mother- 
goddess with the Sakta Urthas, which may have some relation with the 
Tantric ritual called PltJianydsa,^ belongs, as already pomted out, to the 
latest stage m the ancient tale But the story may 

have some connect] om v i, l5i •'•!. i-' legends regardmg the worship of 
Buddha’s corporeal relics and the construction of Stupas m order to enshrme 
them (cf Select Irbscriptions, I, pp 84, 102ff , 120, etc ) as well as with 
those concernmg the various manifestations of Buddha m the Jambudvipa 
(cf the list of 56 countries m the GaTidragarhhasutra , I C , VIII, pp 34-35 , 
BE FED, V, p 261f ) One cannot also fail to recall m this connection 
Plutarch’s version of the Egyptian Osms myth Osms’s brother Set put 
Osiris m a wooden coffin which he nailed up and cast mto the sea , the waves 
bore it to Syria where, long after, Osiris’s sister and wife Isis found it and 
took the body to Egypt, there unfortunately Set ‘found it and scattered 
the bones far and wide, whence came the innumerable relics of Osiris shown 
to the faithful of later days m the temples of Egypt’ {Camh Anc H^st , 
I, p 332) The mythological mterpretation of the genesis of the Pithas, 
however, has httle bearmg on the real origm and development of the 
Pitha conception 

Conception of the Yomhunda and StaTvahunda associated with 
that of the Linga 

The idea of the Pitha, associated with certam limbs of the mother- 
goddess, seems to be essentially connected with that of the Linga or phallus 
The worship of the Linga of the great god 6iva originated from the con- 
ception of the god as the father or procreator But m the matter of the 
procreation of bemgs the Yoni {pudendum muliebre) of the mother-goddess 
should naturally be regarded as much important as the Linga of the father- 
god Both the Father-god and the Mother-goddess were worshipped by the 
pre- Aryan peoples of India 2 The objects discovered at Mohenjodaro ohow 
that Siva and Sakti were worshipped not only m the human form but 
also m the symbohc form of the Linga and the Yom tlj^ former k'j)! c -(mh mg 
procreation and virility and the latter motherhood and fertihiv Abir-lwill, 
Mohenjodaro and Indus Civilization, I, pp 52ff ) The Bgveda fVTl, 21, 5, 
X, 99, 3) speaks m a deprecatory manner of a class of people called iisna- 
deva in which we have probably the earhest literary reference to the wor- 
shippers of the phallus The actual worship of the Yom of the Divme 
Mother is referred to m certain later Tantric texts such as the Yonitantra 
(cited infra) It is interestmg to note that one of the popular names of 


1 Vide S'dhdaJcalpadruma, s v nydsa, cf anganydsa (touching limbs with the hand 
accompanied by appropriate mantras) and sodhdnydsa (six ways of touchmg the body 
with mystical mantras) from which the jnthamnydsa seems to have later evolved. Origi- 
nally certam limbs were mentioned in connection with a Tantric ritual m which the 
names of the Pithas were afterwards mtroduced In explammg pltTianydsa, the 

Vdcaspatya says 

The association of the limbs of the sddhaha with certam locahties may 
have given rise to the behef regardmg the Pithas arismg from particular limbs of the 
mother-goddess 

2 See infra. Appendix VI 
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the mother-goddess is Bhagavatl (literally, a deity possessing the hhaga) As 
the word hhaga is a synonym of Yom^ it is possible to suggest (although it is 
not easy to prove it m the present state of our knowledge) that the expression 
Bhagavatl ongmally mdicated the female deity who was thought to have 
given birth to all creatures, and that the epithet Bhagavat, applied to »§iva 
and other gods, is merely a masculme form afterwards corned on the basis 
of Bhagavatl It shoidd also be pomted out that hills or mountam-peaks 
roughly resemblmg a human phallus were regarded m ancient times as the 
svayamhhu (natural) Ltnga of iSiva There is reason to beheve that tanks 
or pools of a particular shape were often conceived as the Yom of the mother- 
goddess A pair of hills or peaks of the shape and position of female breasts 
appear sometimes to have been likewise regarded as the Stana of the goddess , 
cf Kahdasa’s description {Raghuvamia, IV, 51 )i of the Malaya and Dardura 
mountams m the Pandya country as the two breasts of the lady that is the 
southern quarter Water commg out of the sprmgs on such hills could be 
very naturally taken to be the milk of the mother-goddess AU the three 
conceptions, viz those of the Lvhga of the father-god and the Yom and 
Btana of the mother-goddess, are based on the bearing the three particular 
hmbs have on the birth and growth of bemgs as well as on the resemblance 
that particular natural objects may haVe with certain human limbs An 
idea of the unportance the Indians of ancient tunes must have attached to 
a bath m the Yom^hunda and to the drmkmg of the water of the Stariahunda 
may be formed from another ritual known as the H%ranyagarhha-‘mahdddna, 
which was conceived m imitation of the Yomhunda of the mother-goddess 
A pious prmce desirmg merit and wiUmg to perform the mahddana is some- 
times found to have made a hiranya-garbha or ‘golden womb’ which was a 
big pot made of gold and was three cubits m height He then entered the 
pot, of which the priests performed the ceremomes of garhhddhdria, 
jpumsavana and slmantonnayana, as they would do m the case of an ordmary 
pregnant woman The prmce was afterwards taken out of the ‘golden 
womV and the jdtalcarman and other necessary functions were performed 
by the priests as if the prmce was a newly born child TherWter the 
prmce declared, ‘O the best of gods, previously I was given birth to by 
my mother and had only the quahties of an earthly creature, but now 
owmg to my rebirth from your womb I have a celestial body’ (cf 8uc 
The celebration of the Hiranyagarhha-maMddna was 
adapted from a ceremomal practice of the devotees of the mother-goddess 
by the worshippers of the male god Vi^nii Just like the concept of the 
img'a that of the Yom and Stana of the mother-goddess appears to be very 
old The history of the socio-rehgious life m ancient India suggests that 
these inceptions like many others, are due to non-Aryan i^uence on 
tne culture of the Indo-Aryans ^ 


Some Early Tirfhaa associated ivith the Ltnibs of the Mother-goddess 

It seems that the association of the Yom and' Stana of the mother- 
goddess mth certam localities belongs to the earhest stage of the history 
ytrtte-yafm section m the Vanaparvan of the MalJ- 
b^rata, w]^ch is probably earher'than the rise of the Guptas m the fourth 
S ’ to tl'i’ee 6akta holy places associated with the 

Fom and^towa of Sakta These are the Yomkundas at the Bhimasthana 

mountam-peak caUed 

Udyatparvata, and the Stanahunda on the peak known as GauriSikhara 




a See tn/m. Appendix VI 
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(cf Mahabhdmta, III, 82, 83-85, III, 84, 93-96 and 151-53) ^ The name 
of the Gauri^ikhara (hterally, the peak of Ganri, a form of the mother- 
goddess) probably connects the peak with the Himalayas ^ The Mahd- 
hJidmta seems to locate both the Gauri^ikhara and the Udyatparvata m 
eastern India, the latter probably m the Gaya region Their exact location 
IS not beyond doubt, although it is temptmg to identify the Gauri^ikhara 
with the peak of that name placed by the Plthamrnaya in the Kamarupa 
country m the Gauhati region of Assam The Bhimasthana (hterally, the 
resort of Bhima, a form of the mother-goddess) was situated on the Karamar 
not far from Shahbazgarhi in the Peshawar District of the North-Western 
Frontier Provmce The Mdrhandeya Furdna (ch 91, w 45-46), an early 
iSakta work, speaks of the goddess Bhamadevi of the Himacala (cf also 
Appendix II, v 22 %npa) In the seventh century, this holy tlriha belonging 
to the ancient country of Gandhara (Rawalpmdi- Peshawar region) was 
visited by the Chmese pilgrim Hiuen Tsang According to the pilgrim, 
‘About 50 h (nearly 8 miles) to the north-east of Palushawas a great mountam 
which had a hkeness of Mahe^vara’s spouse Bhimadevi of dark blue stone 
Accordmg to local accounts this was a natural image {svayambhu murti) 
of the goddess, it exhibited prodigies and was a great resort of devotees 
from aU parts of India, to true behevers, who after fastmg seven days 


1 
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The same section of the Mahdbhdrata (III, ch 8S-, verses &k, 58, 94, 99, 102, etc ) 
speaks of other places of pilgrimage, designated Matr-tirtha or De\n-tirtha apparently 
named after the mother-goddess It is unknown whether they were associated with 
any of the limbs of the goddess 

2 Cf Ofjbum-guru (father of Ganri)# an epithet of the Bimalaya m Raghu, II, 26, 
Kwdta, V, 21 , Badal pillar inscription, verse 6 {Gaif4o^1ohamdld, p 27), etc 
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prayed, to her, the goddess sometimes showed herself and answered prayers 
At the foot of the mountam was a temple to Mahe^varadeva (Siva) in which 
the ash-smearmg TlrtMhas (Pa^upata Yogins) ^ performed much worship ’ 
(Watters, On Tuan Chwang^s Travels %n India, I, p 221) 2 The account of 

1 In his description of Benares, Hinen Tsang again refers to the devotees of ^iva 
some of whom ‘ cut off their hair, others made it mto a top-knot , some went about 
naked and smeared themselves with ashes , they were persevermg m austerities seeking 
release from mortal existence ’ Q>oo ctt , II, p, 47) Eor the ash-smearmg ascetics, see 
JBrhatsamMtd, ch 60, verse 1 9 

f%srTi5 i 

■qp ^ I! 

While annotatmg this verse, AlbirunI (op c^t , p 121) refers to the devotees of Mahadeva 
(^ambhu ^iva) as ‘a class of samts, anchorites with long hair, who cover their skm 
with ashes, hang on their persons the bones of dead people, and swmg m the pools* 
They are the ^iva-bhagavatas described by Patahjah m his commentary on Panmi, 
V, 2, 76, and wore related to the Kapalikas known from works like the Pancatantra 
as characterized by carrying skulls of men m the form of garlands and eatmg and 
drinking from them Por this sect, cf the M.at1m}%Uisaprakasana attributed to Pallava 
Mahendravarman I (c 600-35 AD), Bhavabhuti’s Mdlatlmddhava (eighth century), 
an Early Calukya mscription, dated 639 A D (referrmg to the worship of the god 
Siva Kapale^vara, 1 e lord of the wearers of skull-garlands, and to the mamtenance 
of the Mahavratins, 1 e observers of the great vow characteristic of the Kapalikas 
or Kalamukhas, who resided m the temple of the god), etc See R G Bhandarkar, 
Vm8nav%8m, S'a^v^sm, etc (Poona ed ), pp 165ff 

Bhavabhuti*s Mdlatvmadhava speaks of a woman styled yog^nl, who performed 
the KdpdUhavrata at the Sriparvata and illustrates the vrata by the horrible activities 
of Aghoraghanta and his female disciple Elapalakundala who are represented as 
commg from the Sriparvata and staying near the maTidimaSdna (at Padmavati m the 
Gwahor State) contaimng a temple of Camunda to whom they were going to offer the 
girl Malati in sacrifice This eighth century authority not only testifies to the pre- 
valence of human sacrifice before the mother goddess but also to the interesting 
fact that the Kapalikas were devoted to both ^iva and ^akti The practices of the 
Kapalikas are often called Vlrdodra and Vdmdcdra 

‘Prom the MattaA)%ld8a-prahaaana, it becomes clear that, to a Kap alike, the Kapdla 
IS as essential as is a sacred thread to a Brahmana If he loses it, he should provide 
himself with another in a stated time He should cover his body with ashes and 
make himself hideous, and drmk hquor from the skull of a human being One of 
the" articles of fsith is that the effect always resembles, to a certain extent, the cause , 
therefore from the practice of austSnties m this life one cannot obtain bliss m another 
hfe, smce austerities and bhss are of opposite nature. The Kapalikas carried m 
addition to the Kapnla a cow’s horn both for blowmg during their worship and 
drmkmg from. The people of this faith associated freely with women Kapahkas ’ 
Cf R Gopalan, Htstory of the Pallavas, pp 94-95 The Kwrma Purdna (cf I 16, 
117, etc ) distmguishes the Kapalikas from the Pa^upatas as well as from the other 
Saiva sects and says that 'the Pafiupatas hate those sects which are guided by the 
Tantras’ (R C PLa.'zva,, Puranic p 64, also S j tt , / ‘ 201) 

Cf the words pdhhanda pdhhandin ixl tlaie po-.-ibU <^r ili l\ . in the 

Mdlat^mdd^va, V, 24 and the MUdhsa/ra on Yaj , III, 6 " The Jdaj lar 267) 

refers to Sriparvata as a centre of the Pa^upatas and also to their existence in 
Kashmir (I, 17 , V, 404) The doctrines and practices of the Pa^upatas (distmguished 
from the Kapahkas) as described in the Kurma Purdna show that they were not ex- 
tremists like the latter with whom they were sometimes identified Por the AtharvaHras 
Vpamsad on the early doctrme of the PMupatas, see Bhandarkar, Va^snav^sm, etc , 
pp 168ff 

2 While describmg the Gandhara country, Hiuen Tsang elsewhere (Watters, 
op ctt , p 215) says that at the distance of 50 (about 8 miles) to the north-west of 
certain monasteries (m<5luding the ASoka stupa at Pu§kalavati, modern Mirziyarat- 
Charsadda area near Peshawar) there was a stupa at the place where the Buddha 
oonwrted the ‘Mother of Demons’ (the Buddhist goddess Harttt) and that the people 
01 the country worshipped this Demon-mother and prayed to her for ofEsprmg The 
^^^“^aEPa’^ently an aspect of the mother-goddess. The is hqw oaUed S5re 
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the foreign traveller points clearly to the importance and popularity of the 
ancient Bhima tlrtJia The existence of the temple of Siva at the foot of 
Bhima’s peak probably suggests that the association of a Bhairava with 
the Sakta Pitha is earher than the seventh century But it is not defimtely 
known whether the Bhimasthana, and Gauri^ikhara were 

styled Pithas m the teoJinical Tantri* "on'-o of i lui term and whether they 
were counted among the recogmzed Pithas m the days of Hiuen-Tsang ^ 

, The Tradition about Four Pithas 

Some of the early Tantras refer to four Pithas This Catuspitha concep- 
tion may have been associated with a conception of the Sahajayana school 
of the Buddhists, accordmg to which one can rise to eternal bhss from 
sexual pleasure A Sahajayana text entitled Oatuspithatantra and its 
commentaries (one of which was copied m 1145 AD , cf H P Sastn, 
Gat Palm-leaf and Selected Paper Manuscripts belonging to the Durbar 
Library, N epal, II, p vni) speak of the four Pithas as Atmapitha, Parapitha, 
Yogapitha a ^ ’ and deal with the various kmds of Vajrasattva’s 

intercourse i ^nis, such as Prajnaparamita and others This 

philosophical concept of the Catuspitha was either the cause or the effect of 
the early recogmtion of four holy places as Pithas ^ 


1 See mfra. Appendix VI For the association of Siva with the Pithas, cf Bem- 
hhagavcOa, Bk VII, ch 30, verses 44-50 

’WT Hftfrr II 

TOTH ¥^1?^ I 

rr^T TOJT^'t II 

(STTOT I 

^ V» '■ 

^ rT^ t || 

Hsif^ 'Mrprr i 

fro TO frorTtn ii 

TOrtt* HTHfftsr ii 


xmm I 

But the early association of iSakti and ^iva at Bhimasthana does not prove that the 
^ory connectmg certain tirthas with Sati’s h'nl)*. .,d < In <id\ d veloped m the days of 
Hiuen Tsang Cf Banerjea, Development o' /I , f >i /coi oq/n / /, p 92n 

2 It IS difficult to determme what relation the Catuspitha could have with the 
C< ' )TI' < 1 , n( ,>i ,T,i|pur in Orissa and with other Sahajayana conceptions of 

to II , ( 'j: Tin <> j*i i.rrin,j nd,' The Gandarmhdrosanatantra (Sastn, Cat , pp, ix-x) is said 
to have been uttered by Vajrasattva (Buddha) when he was staying m the female 
organ of Vajradhatvi^van! The first verse uttered is 

i^amrananaa, i e the pleasures of four kmds, has been explamed as embracmg, kissmg, 
pressmg the breast, and prickmg with the nails (i e imprmtmg nail-marks) These 
are said to last as long as the thunderholt is m union with the lotus. 
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In tlie opinion of some writers, the Hevajra Tantra of the Buddhists 
was composed shortly before 693 A D ^ But accordmg to Buddhist 
tradition, Padmavajra, author of the Hevajra Tantra, was the preceptor 
of Anangavajra, a son of king Gopala ^ who founded the Pala dynasty in 
Bengal about the middle of the eighth century AD If this tradition is 
to be accepted, the composition of the Heva^ra Tar^tra may be assigned to 
the same century This early work enumerates the foUowmg four holy 
regions as Pithas (1) Jalandhara, (2) Odiyana (Uddiyana in the Swat 
valley), 8 (3) Purnagiri and (4) Kamarupa ^ Exactly iiie same tradition 
IS followed m the KdUhd Purdna (ch 64, 43-45) ® according to which 
the four Pithas were (1) Odra, seat of the goddess Katyayani and god 
Jagannatha,® m the west, (2) Jala^aila, seat of the goddess Candi and 
god Mahadeva in the north, (3) Puma or PurnaiSaila (Purnagiri), seat of 
the goddess Purne^vari and god Mahanatha, m the south, and (4) Kamarupa, 


1 Cf B Bhattacharya, Sddhanamdld (G OS), II, p xlm 

^ Op c%t , pp l-li 

3 The suggestion that Oddiyana was situated m eastern India and is no other 
than Odra (Orissa) is unworthy of any serious consideration Of b6vT., Journ As , 
1916, pp 105-10, P C Bagchi, BtvA'ies vn the Tantras, I, pp 37:ff , 42 For some other 
unwarranted theories about the location of XJddiyana, see I H Q , XI, pp 142flE , 
J As R S 14ff For a discussion on the expressions 'udd^ydnahandha, jalandhara- 

bandha, etc , see J Or Ac , II, pp 55-68 

^ Of. ftcT ^ i 


quoted by Bagchi {op c%t , p 38) from the seventh Patala of the Hevayra W antra 
® Of. Vangavasi ed , p 410 


■jr^sTm ii 

¥rr«fTBFrf^ ?r'«iT i 

wr«f BPejT i 

: ^ II 


The KaUha Rurana, quoted by Xanyadeva {c 1097-1133 A B ) m his Bharatahhasya 
and by Apararka (o 1115-40 A B ) and Ballalasena (c 1169-85 A B ), seems to have 
be^ ongmally itk orporatc'd in the Rvdraydmala Tantra, cf Dea Cat^ Sans MSS , 
itf AS B , VIII, X, 7C Tr Parana (really an XJpa-Purana) is earlier than 1000 A B* 
accordmg to Gode, O ii , X. pp 289fE ,J Or Ac, II. p 60 Cf Hazra, op etj , p 63 , 
^ Some sections may, however, have been later added to the ongmal 

Jagannatha in the Puri temple in Orissa (Odra) For the confusion 
of 0<^a and Oddiyana, see %nfra ' 
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seat of the deities Kame^vari and Kame^vara i m the east. That Odra in the 
hst IS a mistake for Uddiydna and that Jala^ada is the same as Jalandhara 
are clear from another section of the same Pnrana (ch 18, 42-44 and 49-51) 2 
representmg the goddesses Katyayani and Candi as the presidmg deities 
respectively of Uddiyana and Jalandharagiri ^ Other Buddhist works 
such as the Sadhanamald (G O S , pp 453, 455) give the four names as 
(1) Odiyana or Uddiyana, (2) Purnagiri, (3) Kamarupa or Kamakhya, 
and (4) Srihatta or Sirihatta Srihatta has been substituted m this hst 


1 Cf reference to Mahaganri (Kamakliya) and Kame^vara (on the Kamakuta 
hill) m some early records of Assam, see ^nfra The identification of Mahagauri with 
Bhuvane§i {I H Q , XXIII, p 324, Kdhhd P , 62, 127) on the top of the Kamakhya 
hill IS rendered doubtful by her association with KdmeSvara The boundaries of 
Kamarupa are indicated by the Yog%nUantra (Patala XI) quoted m Bp Ind . XII 

p. 68 ^ f > 

1 

II 

I 

^ srft* 11 

1 

tfn wrw II 

This Kancana or Kanja Mount is probably the Kunchenjmga The Diksu, which may 
be associated with Dikkaravaslni although the latter is located at Bikrang near Sadiya 
m north eastern Assam, is the modem Bikhu falling m the Brahmaputra near 

Sibsagar The confluence of the Laksa (Lakhya) and the Brahmaputra is in the 

Mymensmg District The Karatoya which now runs through North Bengal and falls 
m the Yamuna in the Pabna District, was the western boundary of Kamarupa also 
accordmg to Chmese sources A manuscript of the Yogtni Tantra (K A S B , No I 
B 29, p 33) reads qrr'^f^ I Some writers prefer the readmg 

I Kamarupa ’s four divisions (Plthas), viz Kama, Ratna, Bhadra or 

Suvama and Saumara, see Gait, Htst As , p 11 Kamarupa is also called Kubiika 
Pitha {Kdhkd P , 62, 58, etc ) 

2 Cf Vangavasi ed , pp 79-80 

3T3mT fTrf || 

I 

ti 

«TJreT^* il 

) i 

?r^T h ^ 

For details of other Pithas mentioned here, see tnfra, p 17 For the same confusion 
between Odra (placed in north-western India) and Uddiyana m early hterature. see 
Mahdbhdrata, II, 47, 19 

3 The location of the Odra (Onssa) country m the western part of Tnd-iA. has also 
to be noted. This pomts actually to Ud^yana in north-western iTiHifi. 
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for Jalandhara which, however, seems to have been recogmzed as one of 
the four Pithas even down to the late medieval period ^ Abnl FazPs 
composed about the end of the sixteenth century at the 
court of the Mughal emperor Akbar (1556-1605), contains an interestmg 
description of the Pitha near ISTagarkot together with the legend about the 
origm of the four Pithas as known to the author In this connection Abul 
Pazl says, "Nagarkot is a city situated on a hill, its fort is called Kangrah 
JSTear the town is the shrine of Mahamaya (a name of the Indian mother- 
goddess mdicatmg ‘'the goddess having great magical powers’’) which is 
considered as a manifestation of the divimty Pilgrims from distant 
parts visit it and obtain their desires Strange it is that m order that 
their prayers may be favourably heard, they cut out their tongues, with 
some it grow i - spot, with others after one or two days Although 
the medical ^ » the possibihty of growth in the tongue, yet m so 

short space of time it is sufficiently amazing In the Hindu mythology 
Mahamaya is said to be the wife of Mahadeva, and the learned of this 
creed represent by this name the energizmg power of the deity It is said 
that on beholdmg the disrespect (showm to herself and her husband ^iva) 
she cut herself m pieces and her body fell m four places, her head and 
some of her hmbs m the northern mountams of Kashmir near Kamraj 
and these rehos are called Sarada other parts fell near Bijapur m the 
Deccan and are known as Tulja (Turja) Bhavani Such portions as reached 
the eastern quarter near Kamarupa are called Kamakhya, and the remnant 
that kept its place is celebrated as Jalandhar! which is this particular spot 
In the vicmity torch-hke flames issue from the ground in some places, and 
others resemble the blaze of lamps There is a concourse of pilgrims and 
various thmgs are cast into the flames with the expectation of obtammg 
temporal blessmgs Over them a domed temple has been erected and an 
astomshmg crowd assembles therem The vulgar impute to miraculous 
agency what is simply a mine of brimstone’ (Jarrett’s trans , II, pp 312-14) 
The four Pitha-devis recognized m the sixteenth century account are, 
therefore, (1) Sarada at modern Sardi in northern Kashmir, (2) Tulja 
Bhavani m a locahty m the medieval kingdom, the capital of which was at 
Bijapm m the southern part of the Bombay Presidency, (3) Kamakhya 
m Kamarupa, and (4) Jalandhari near Kagarkot in the Punjab Abul 
Pazl has substituted Kashmir for Uddiyana He refers to Jvalamukhi 
and not to the neighbouring Jalandhara Pitha 2 The Pitha that he 


1 For the tradition of the four Pithas, cf [ 

II 1 

ll (Samayacdra Tantra quoted m the Prdnatoaanl Tant/ra^ 
Vasinnati ed , p 648), also I 


if 11 {Ydmala quoted m the (Tantraadra, Vangavasi ed , p 40) 

Vjde the two PUTiataUvanydaas mentioning the four Pithas by name m the Tantra- 
sdra^ pp 419-20, 451-52 The Purnagin Pitha is m these cases called Uddldandthdt- 
maJca For a tradition about five Pithas accommodatmg the claim of both Jalandhara 


and^rihatta, cf ^ 1 ) 

11 quoted from the sixth Patala of the Tattvasara m the Prdnatoaan% 
Tanim, pp 39 and 40 

7 i>r 7 foreign notices of Jvalamukhi, see o/ , s v Jowalla 

Moohhee In ^e third quarter of the fourteenth centurj , -'iwt'ii-, i *^1 i ,ij ‘Afif (Elliot, 
ind , III, p. 318) mentions the idol Jvalamukhi much worshipped by the 



1948] 


THE ^AKTA PlTHAS 


15 


places m the Bijapnr region may be the same as Purnagiri mentioned in 
the other texts The shrme of Bhavani stands at Tuljapur to the south of 
Osmanabad m the Hyderabad State Such was the celebrity of this goddess 
that, when Sivaji built the fort of Pratapgarh near Javh, he set up there an 
image of his patron-deity Bhavani as the Bhavani of Tuljapur was beyond 
easy reach to him ( J N Sarkar, History of Aurangzih, W, p 32) It is well 
known that the Thuggees (both Hmdus and Muslims), many of whose 
organizations belonged to Western India and the Deccan, were followers 
of the goddess Bhavani irrespective of their personal rehgious behefs This 
fact pomts also to the importance of the mother-goddess m the lehgious 
life of that part of India The Sarada-matha on the borders of Kashmir is 
mentioned in such other works as the Saktisarigama T antra {I C , VIII, 
pp 38, 49) About 1030 A D , Albiruni says (Sachau, Alherum's India, 
I, p 117), Hn inner Kashmir, about two or three days’ journey from the 
capital m the direction towards the mountams of Bolor, there is a wooden 
idol called oarada, which is much venerated and frequented by pilgrims ’ 
The temple of Sarada is also mentioned m Kalhana’s Bdj tar , VIII, 2556, 
2706 The rums of Sardi, where the shrme of Sarada stood, lie at the 
confluence of the Klishenganga and Kankatori rivers The old shrme is 
substituted by the late Sarada temple at Gusha (old Ghosa) which is now 
visited by pilgrims See Stem, Rdj tar (trans ), II, pp 279-89 


The Tantric Schools of North- Western and Eastern India ^ 

Two thmgs are apparent from the accoimts of the four Pithas In the 
first place, Ktoarupa has n 1 1. ^ e m all the hsts of four This 

fact may suggest that the ' « • ' ' P*' became unrivalled as a centre 

of Tantric culture by absorbmg the popularity of the other Yom tlrthas 
of ancient India at a fairly early date The name of Kamarupa, with which 
that of the goddess Kamakhya (the origmal name probably bemg Kama, 
a shortened form of Kamarupa) i seems to be mtimately associated, is men- 
tioned m the Allahabad pillar mscription (middle of the fourth century AD) 
of Samudragupta But the holy seat of the goddess near Gauhati m Assam 
does not appear to be mentioned m the Tirthaydtrd section of the Vana- 
parvan, even if the Stanakxmda at Gauri^ikhara is located m the neighbour- 
hood The Chmese pilgrim Hiuen Tsang who hved for some time at tlie 
court of the Kamarupa kmg Bhaskaravarman (c 600-50 A D ) m the 
seventh century, is also silent about the goddess Kamakhya It is, there- 
fore, not improbable that the presidmg deity of Kamarupa did not quite 
attam to her pre-eminence m the days of Hiuen Tsang 2 Worship of the 
mother-goddess was, however, widely prevalent among some of the primitive 
tribes of ancient Assam The foUowmg note on the rehgious life of the 
Chutiyas of Assam throws mterestmg hght on the subject ‘The rehgion of 
^the Chutiyas was a curious one They worshipped various forms of Kali 
^with the aid, not of Brahmanas, but of their tribal priests or Deoris The 
favourite form m which they worshipped this deity was that of Kesai 


infidels and situated on the road to “JSTagarkot and says, ‘Some of the infidels have 
reported that Sultan Firuz went specially to see this idol and held a golden umbrella 
over Its head Other infidels said that Sultan Muhammad Shah bm Tughlak Shah 
held an umbrella over this same idol , but this also is a he * •• 

1 The name of the goddess is traced to the Austnc words K.d/moi (demon), 
Kamo%t (devil), Kormm. (grave), Kamet (coipse m Khasi), Kamru (a god of the Santals), 
etc Of B Kakati m Assam, Tribune, October 22, 1947 

2 Kamakhya seems to be called Mahagauri in the records of Vanamala (end of the 
9th century) and Indrapala (12th century), kmgs of Kamarupa See infra. Appendix VI 
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KJiati ‘‘the eater of raw flesh ’% to whom human sacrifices were offered 
After their subjugation by the Ahoms, the Deoris were permitted to contmue 
their ghastly rites, but they were usually given, for the purpose, crimmals 
who had been sentenced to capital pumshment Failmg them, victims 
were taken from a particular clan, which m return was accorded certain 
privileges The person selected was fed sumptuously, until he was m 
sufficiently plump condition to suit the supposed test of the goddess, and 
he was then decapitated at the Copper Temple at Sadiya, or at some other 
shrme of the tribe Human sacrifices were also formerly offered by the 
Tipperas Kachans, Koches, Jamtias and other Assam tribes (E Cait, 
mstory of Assam, 1926, p 4:2 , J A 8 B , 1898, p 56) i It may be pomted 
out m this connection that the Chmese pilgrim noticed the influence of the 
Pa^upatas or Tirthikas, with whom the Tantric devotees of Sakti and 
§iva were associated, aU over India — ^in Jalandhara, Ahicchatra ( «), 
Malakuta (m the Far South), Malava, Benares, Mahe^varapura (on the 
Narmada), the land about eastern Makran, Bannu (^) and even Khotan 
(m Central Asia), cf loc c^t , I, 296, 331, II, 47, 229, 242, 251, 257, 262, 
296, etc Bhavabhuti’s Mdlatlmdd^ava not only speaks of a great centre 
of the Kapahkas (cf supra, p 10, note 1), apparently devoted to the god Siva 
Mallikarjuna, at Sriparvata (^ri^aila in the Karnool District, Madras 
Presidency), but also of their devotion to an image of the mother -goddess 
Camunda (another name of Tara or Kali accordmg to the KdhJcd Purdna, 
ch 61, 85-91), entitled Karala, m a temple at Padmavati (Padampawaya 
near Narwar m the Gwahor State) 

Amother point of interest in the account of the four Pithas is the 
importance of the Gandhara, Uddiyana, Jalandhara and Kashmir countries 
of north-western India as centres of Tantricism Hiuen Tsang not only 
noticed the prevalence of 6akti worship m Gandhara, but has also left an 
account of the popularity of Tantric practices among the people of Uddiyana 
Accordmg to the pilgrim, ‘The people (of Uddiyana) were pusillammous 
and deceitful, they were fond of learnmg l^ut not as a study, and they 
made the acquisition of magical formulae their occupation’ (Watters, op cit , 
p 225) Uddiyana’s emmence m the Tantric world is also mdicated by 
the recognized association of its name with the worship of the Buddhist 
deities MaricJ, KurukuUa (identffied with Kali in some passages cited in the 
T(intrasdra), LokeSvara and Urdhvapada-Vajravarahi (cf Sddlumamdld, 
GOS, pp 80, 83, 283ff, 361, 439) Indrabhuti, the Buddhist kmg of 
Uddiyana, was a celebrated Tantric teacher who composed the Jnd7iasiddh% 
and other works ^ He was the father of Padmasambhava, the famous 
teacher of the Yogacara doctrme, who was responsible for the popularity 
of Buddhism m Tibet and estabhshed m that country the great Bsam-yas 
monastery me 787 AD with the help of a Bengali (^) Buddhist teacher 
named 6antarak§ita or 6anti° The lady Laksimkara, a sister of kmg 


1 Cf ‘When the new temple of Kamakhya was opened, the occasion was celebrated 
by the immolation of no less than a hundred and forty men, whose heads were offered 
t-o . 1 .'* • 1 . salvers made of copper Similar sacrifices were offered to various 

abo'iiiCirL. i J- ui' Accordmg to the Haft there was m Kamarupa a class of 

persons called Bho^, who were voluntary victims of a goild r».tr*n d Ai who dwelt 
in a cave, feom the tune when they announced that t id. - ‘ ..d called them, 

they were treated as privileged persons , they were allowed to do whatever they liked, 
and every woman was at their command, but when the annual festival came roimd, 
they were killed Magic also held an important place m the estimation of the people, 
and in the ^A%n-%-Akharl they were accused, among other practices, of divination by the 
examination of a child cut out of the body of “a pregnant woman who has gone her 
full term of months”’ {H'lstory of Assam, p 68) 
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Indrabhuti, composed the Buddhist Tantra work entitled Advayas%dd}ii?- 
The rule of the Turkish Musalmans, that sprea# over north-western India 
from the tenth century, led to the gradual dechne of the once flourishmg 
Tantric culture m that part of India 

Different Traditions regarding the Number of Plthas. 

Although four Pithas were associated roughly with the northern, 
southern, eastern and western regions of India, ^ writers on the subject 
are not unanimous as regards the exact number of the seats of the mother- 
goddess The Kdlikd Purana account of the four Pithas has been already 
noticed, but a different section of the same Purana (ch 18, verses 42-^51) 
gives an account of seven Pithas (mcludmg the four seats of the goddess 
described above), no less than three of which are located m Kamarupa 
Accordmg to this section, the Pithas are (1) Bevikuta (i e Bevikotta, 
modern Bangarh in the Bmajpur Bistrict of Bengal) where Sati’s two feet 
fell on the ground and where the Bevi is Mahabhaga, (2) Uddiyana where 
the two thighs fell and where the Bevi is Elatyayani, (3) Xamagiri m 
Kamarupa where the pudendum muliebre fell and the Bevi is Elamakhya , 
(4) a locahty on the eastern border of Kamarupa where the navel fell and 
where the Bevi is Bikkaravasiin , (5) Jalandhara where the two breasts fell 
and where the Bevi is Candi, (6) Purnagiri where the neck and shoulders 
fell and where the Bevi is Burned vari, and (7) a locahty on the borders 
of Kamarupa where the head fell and where the Bevi is Bahtakanta 3 A 
Tantra work entitled Pudraydmala, which seems to have been composed 
considerably earher than 1052 A B mentions ten holy places as the 
‘prmcipal’ Pithas These ten Pithas, which mclude the celebrated four 
discussed above are (1) Kamarupa, (2) Jalandhara, (3) Purnagiri, (4) 
Oddiyana (Uddiyana), (5) Varanasi (Benares), (6) Jvalanti (probably Jvala- 
mukhi of later texts), (7) Mayavati (near Hardwar), (8) Madhupuri (Muttra), 
(9) Ayodhya (near Pyzabad, UP), and (10) Kanci (Conjee veram m the 

^ Cf Bhattacharya, op cit , pp li— liv Bhattaeharya gives the date of the foimda- 
tion of the Bsam-yas monastery as 749 AD But the period of Padmasambhava’s 
stay m Tibet is usually assigned to circa 780— 95 A B by recent writers on the subject 
(F W Thomas, Indianism and its Expansion, p 79) 

^ As the number 3 had a mystic significance with many ancient peoples of the 
world (cf the Trimurti, Triratna, Tnbhuvana, etc , of the Indians, the Anu-B§l-Ea 
trmity of the Babylomans, and the Osiris-Isis-BCorus triad of the Egyptians), there 
was also a tradition about three Pithas, cf Ananddrnava Tantra quoted m Des Oat 
San^ MSS , R A S B , VIII, p 213 

3 Supra, p 13, note 2 A passage (probably adapted from the KdliJcd Purana) m 
the sixth Fatal a of the Brhan-Nilatantra refers to the same five Pithas 

I 

I 

^ n 

rTcfr II 

The temple of Bikkaravasmi is usually located at Bikrang near Sadiya Ealita- 
kinta is now popularly associated with the hill-streams Sandhya, Ealita and Xanta 
not far from Gauhati 

^ The Pudraydmala is mentioned in the Brafmiuydmala, a manuscript of which 
was copied m 1062 A I> (Bagchi, op ^ , pp 6-7) Cf supra, p. 12 , note 5 

25 

f 0 
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ChinglepiLt District, Madras Presidency) ^ The language of the Budra- 
ydmala suggests that its ^thor had knowledge of some other Pithas of 
lesser importance A passage from this work quoted in the Kuldrnava 
T antra {Des Cat Sans MSS , R A S B , VIII, pp 110-11) actually speaks 
of the fbllowmg 18 Pithas (1)1"'*''"“ '2) Devidaikotha (Devikotta), 

(3) Hmgula, (4) Kotimudra, (5) . (6) Varanasi, (7) Antarvedi, 

(8) Prayaga, (9) Mithila, (10) Magadha, (11) Mekhala (Mekala), (12) Anga, 
(13) Vanga, (14) Kahnga, (15) Simhala, (16) Strirajya, (17) Radha and 
(18) Gauda That, however, the list of even the pradhana Pithas were 
drawn arbitrarily without any basis of accepted tradition is clearly demon- 
strated by the discrepancy among similar lists of Pithas found m different 
works A passage of the Jndndrnava T antra (Anandaframa ed , Patala V, 
verses 66-67), which was composed considerably earlier than the middle 
of the sixteenth century, ^ enumerates eight important Pithas m the following 
order (1) Kamarupa, (2) Malaya, (3) Kaulagiri, (4) Kulantaka, (5) Cau- 
hara (not mentioned in the Jndndrnava list of 42 Pithas and may be a 
result of misreadmg), (6) Jalandhara, (7) Uddiyana, and (8) Devakuta 
(Devikotta) 3 As a matter of fact, there are only a few common names 
m the hsts of the Budraydmala and the Jndndrnava Such is also the case 
with other hsts of the Pithas which usually contam only a number of common 
names 

There is a very small work entitled AstddaiapUJia mcorporated in. 
Manuscript JSTo 5913 in the hbrary of the Royal Asiatic Society of Bengal 
This work, which is full of textual errors, is ascribed to 6ankaracarya (prob- 
ably the same as Sankara Agamacarya, the Bengah author of the Tdrd- 
raJiasya-vrtWkd^ an R A S B copy of which was made in Saka 1583 = 1661 
A D ) and mentions eighteen Pithas f ( .; • il « , ui h the Pitha-devis Although 
soma of these names are apparently (loin^i iul, ii is mterestmg that the list 
of eighteen Pithas mcludes (1) Lanka — 6ankari, (2) Alapu ^ 

Sri^aila — ^Bhramarambika, (4) KoUiapura — ^Mahalaksmi, (5) ^ ■ \ . . 

laksi, ai^ (6) Kasmira — Sarasvati (^arada) The location of Bhramarambika 
on the Sri^aila and of Mahalaksmi at Rolhapur m the southern part of the 
Bombay Presidency is specially mterestmg because Bhramaramba, still 
worshipped on the Sri^ada, is not mentioned in the other texts, while 
Kolhapur remmds one of Kolvagiri, etc , and of Mahalaksmi or Maha- 
laksmipura (of I C , VIII, p 49) The mterestmg work on the eighteen 


^ Vide tdrd sodhd the Rtcdraydmala, quoted m the Tantrasdra, Vanecavasi 
ed , pp 621-22 

II 

I 

WK II 

I 

2 The JfidndrTiava is largely quoted by the Tantracaryas Brahmananda and Purna- 
nanda m the sixteenth ceptury 

/ ^ ^?T I 

^ TV ^xxi \\ 
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Pxthas IB said to have been written down by one Sambhunath Kar of Calcutta 
m Sam vat 1863 = 1806 AD. from the dictation of an Utkala Prahmana 
who was an inhabitant of Jahajapura (Jajpur) on the VaitaramA 

Another Tantra text entitled Kuhjikd T antra, usually supposed to be 
a fairly early work, enumerates the foUowmg Siddha-Pithas (1) Mayavati, 
(2) Madhupuri, (3) Kasi, (4) Goraksaktoni or Goraksacarmi, (5) Hjngula, 
(6) Jalandhara, (7) Jvalamukhi, (8) "V" • E.amagm, (10) 

Godavari, (11) Nepala, (12) KarnasC , J - • (14) Ayodhya, 

(15) Kuruksetra, (16) Simhanada or Simhala, (17) Mampura, (18) Hr^ike^a, 
(19) Prayaga, (20) Badari, (21) Ambika, (22) Vardhamana or Ardhanalaka, 
(23) Triveni (probably Muktaveni near Calcutta and not Yuktaveni at 
Pray%a which is separately mentioned), (24) G " ■ • • (25) 

Narikela, (26) Viraja, (27) Uddiyana, (28) Kam \ ' ^Eahis- 

mati, (31) Varahi, (32) Tripura, (33) Vagmati, (34) Nllavahinl, (35) Govar- 
dhana, (36) Vmdhyagiri, (37) Kamarupa, (38) Ghantakarna, (39) Hayagriva 
or Aksayagriva, (40) Madhava, (41) Ksiragrama, and (42) Vaidyanatha ^ 


^ ifiT I I 

IP 

^ar^f^T (W^T^ ^) « 

^H‘^(?>) sr^iir 11 

g II 

Tfn ^ I -51 (®^w) 

m '* 

2 Cf Kui^tkd Tantra (Patala VU), Manuscript No 3174 (R.A.SB.), the same 
quoted m the Frdnatosanl Tantra (Vasumatl ed , p 234) and in the Vdcaapatya, s v 
pltha, 

(v i i 

^ fven ^5r ii 

(v.L I 

fw t| 
fmi ftt I 

Sf (v 1 II 

1 

(v 1. 11 

f^sTT ^arft'^pvr II 
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This list, probably composed in eastern India, speaks rather independently 
of about forty-two Pithas some of which seem to represent actually the names 
of deities Keference to the Vindhyan region as a Pitha in this list no 
doubt pomts to the resort of the celebrated non- Aryan goddess Vmdhya- 
vasmi (identified with the Indian mother-goddess) whose temple stands 
near modern Mirzapur m the Umted Provinces The antiquity of the wor- 
ship of this goddess is proved by the fact that, according to Vakpatiraja s 
Gavdavdha, king Yasovarman (c 730—53 A I) ) offered his homage to 
Devi Vmdhyavasini in connection with his expedition for the conquest 
of the quarters In the twelfth century, Kalhana {Rdj tar , III, pp 394- 
431) seems to refer to the same deity as Bhramaravasmi i m connection 
with a sixth century Kashmirian kmg named Panaditya The celebrated 
^akta work entitled Candl, incorporated in the Marhandeya Purdna, gives 
evidence to the cult of the goddess Vindhyavasmi (cf ch 91, v 37) That 
the resort of this early and important deity is not mentioned m all the 
different hsts of Pithas contaimng even names of lesser importance, indicates 
the absence of recogmzed traditions and the freedom an author may have 
exercised m this matter 

Evidence of the Jndndmava and the Tantrasdra regard%ng the 
Number of Pithas 

Eight Pitjias mentioned in the Jndndrnava T antra have been men- 
tioned above It is mterestmg to note that a different section of the same 
work defimtely gives the t <'‘(‘ogni7C<l number of Pithas as fifty only ^ These 
fifty Pithas are (1) Kamarfii>a, (2; \ aidua^T, (3)Nepala, (4) Paundravardhana 
(Mahasthan m the Bogra District, North Bengal), (5) Kashmir, (6) Kanya- 
kub3a, (7) Purasthita (vl Purasthira), (8) Carasthita (vl Candrasthira, 
Carasthira), (9) Purna^aila, (10) Axbuda, (11) Amratake^vara, (12) Ekamra 
(Bhuvane^var in Orissa), (13) Trisrotah (the Tista river m north-eastern 

(v 1 I 

(v 1 II 

This list can hardly be very early But the idea {JEtdjamdld, I, ed K P Sen, p 124) 
that the Ktibjthd speaks of 127 Kthas is due to the wrong impression created by the 
Prdnatosanl which quoffes several lists from the Brhan-NUatantra, without reference 
to the source, m continuation of the KuhjiTcd hst 

^ The name has, as the Rdj tar seems to imply, boarmg on the condition of the 
Vmdhyan forests infested with bees The Indian mother -goddess is given the name 
Bhramaii m some texts {Mdrkandeya Purdna, 91, 49, Devihhdgavata, X, 10, 13), 
cf the name of Bhramaramba on the 6ri§aila The Plthamrnaya locates this deity 
m northern Bengal and m the X>.sik legion of \ ic Bo'nb.i\ Presidency It is mterestmg 
to note that certam forms of tke itioirui goJil '•s in western Asia, such as Nanaia 
and Artemes, had the bee for their symbol The Indian mother-goddess ridmg a hon 
remmds one of the Cappadocian Ma who stands on a honess or panther Like Siva, 
Ma*s consort Teshub also ndes on a bull and has the three-pronged thimder-bolt (cf 
as his distmctive weapon See Baychaudhuri, D R Bhand Volume, -pp 301-03 
The goddess Vmdhyavasmi is possibly called ^uhnl m the Tantrasdra, p 193 The 
Gaudavaha (verses 285-347) identifies Vmdhyavasmi with Kali or Parvati, associates 
her with the Kols and ^abaras, and refers to human sacrifices offered to her For the 
goddess, fond of wme and flesh and worshipped by the Sabaras, Puhndas and Barbaras, 
see Hartv , II, in, 7-8 

^ Cf the expressions pancdiat-pitha-sancaya (v 1 pafiediat-athdna^) and paflodSat 
pUdia-mn^dsa m the Jndndrnava (Ananda^rama ed , Patala XIV, verse 112), quotation 
from the same work m the Tantrasdra, p 427n , Tantracuddrnan% (MS hTo I, F 3 m the 
library of the R A.S B.), p 615 
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India), (14) Kamakot>ta (yl °kota), (15) Kailasa, (16) Blirgu, (17) Kedara, 
(18) Ca7iilta[,'«F. (19) &ipitha (probably, Sribatta), (20) Onkara, (21) 
Malava (vl Manava), (23) Kulanta (vl Kupanta), (24) 
Devakotta, (25) Gokarna, (26) Marutesvara, (27) Attakasa, (28) Viraja, 
(29) Rajagrha, (30) Kolvagiri (Kanlagiri), (31) Elapura (Ellora), (32) 
Kale^vara (vl Kame^vara), (33) Jayantika (Jayanti), (3M **''"iM\inr, (35) 
I^sirika (Ksiragrama), (36) Hastinapnra, (37) Uddi^a (J&rom iK'i. 

Oddalsa:> Sanskrit Odravtsaya, i e Orissa), (38) Prayaga, (39) Vindbya, 
(40) V.l\5fni»a (7) kilo^vara (in Orissa), (42) Malaya, (43) iSrisaila, (44) 
Meru^i'i, 'mwI.,' (46) Vamana, (47) Hiranyapura, (48) Mabalaksml, 

(49) Uddiyana, (50) Chayacbatrapiira ^ It is doubtful whether all the 


^ The same passage is also found m the manuscript of the {Tarvtracu^Tnam 
(pp. 515-16) m the K. A S B hbrary and in Brahmananda’s jS'dktdriandatarangwa, 
ch. 15 (referring to the Odndharva T antra) 
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places mentioned were ^akta tlrthas In some cases there seems to be an 
attempt to trace Sakta mfluence in not only Saiva but also Vai§nava holy 


The same passage is found m the fifth Patala of the Brhan-Nllatantra in a modified 
and corrupt form (cf. ^nfra, p 37, note 1 for the emendations) 

fsTsr i 

(vrK^) II 

?mT 5^5^ (^5°) H 
w^T I 

^ rPEfT H 

i 

isr^r^ i 

far?T{^)-=9k^T flip’ll ll 

spsjrrJT^ fwiwsfs^ \\ 

:5X^ 2) I 

II 

?r^T i 

rr-^TT 11 

rr^T I! 

To give the above passage an appearance of an original composition, it is preceded 
in the Brhan-NUatantra by the following verses which mention certain Pithas m the 
alphabetical order 

V.* 

rHBnficfwVX: | 

ll 

^^Tf^rST?!-^ ^ 11 

f^ ,1 

\j 

STT?! rrt^fwsm II 
ipR:T^¥rqK: ^f^?r n 

& W uo^®e:^noT^'^ fabricated by the author and to 
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places This attempt may possibly be attributed to eastern India The 
above hst has been quoted and utilized m a PltJianydsa section oflthe T antra- 
sdra by the Bengah Tantric teacher Krsnananda Agamavagi^a m the 
seventeenth century.^ Curiously enough the Tantrasdra, m spite of its 
clear recogmtion of the number of Pithas to be fifty only in accordance with 
the Jndndrnava Tantra, actually makes fifty-one Pithas out of the fifty 
enumerated above This has been done strangely by sphttmg the name of 
one of the fifty Pithas, viz Merugiri (No 44) into two names, viz Meru Pitha 
and Gin Pftha,^ m the formal nydsa associating certain limbs with the 
Pithas ^ The anomaly was probably the result of a modification of the text 
of the Tantrasdra by later hands What is, however, more mterestmg is that 
the Plthamrnaya or Mahaplthamrupana, which has been quoted m the Prana- 
tosanl Tantra by Pamatosana Vidyalankara, who was seventh m descent 
from the compiler of the Tantrasdra, in 1820 adheres exactly to this modified 
number of the Pithas, viz fifty-one, although the list itself is mdependent 
of the earlier lists of Pithas As this work is not quoted m the Tantrasdra 
or any other earher Tantra dealmg with the Pithas, it seems that the 
PUhamrnaya was composed or became popular in eastern India shortly 
after the compilation of the Tantrasdra by Elrsnananda ^;i<iTn.iv<"crI^a 
(seventeenth century) but before that of the Prdnatosanl Tani'n 1)\ Jhliiui- 
tosana m 1820 As the work was utihzed by Bharatacandra m his Annadd- 
mangala (1752), it must have been composed earlier than the middle of the 


1 For a detailed discussion on the date of the Tantrasdra, see Appendix IV 
® Cf Tantrasara, p 426 ^ ^ ^ sm ^ ^ shTT 

I 

3 Cf loc c%t , also the Rudrayamala passage quoted above The Tantrasdra 
associates the following limbs with the following Pithas (1) — ^limb not 

mentioned, accordmg to the Pudraydrrwbla (region of the organ of genera- 
tion), (2) , (3) = right), (4) — 

, (5) , ( 6 ) , (7) 

(3TO = nostnl), ( 8 ) {§) , ( 10 ) , 

(11) (12) (13) , (14) — 

(15) (16) ^ (17) (18) — 

» (19) ^ , ( 20 ) , (SI) 

(22) (HpiTW) — , (23) ; (24) — 

(25) , (26) , (27) 

(28) (29) ximn'^ — ^ 5 ^, (30) 

, (31) ( 32 ) ^in^x (^T#=5r^) — , (33) 

— , (34) , (35) , (36) — 

(37) (38) , (39) ^ , 

(to) ^■RTT'qK — Wrfir ; (41) — ^5^^, (42 )^^^ — Wl > (43) , 

(1:4) (45) firfc — (46) , (47) — 

, (48) , (49) ; 

(50) , (51) WT^TW^VC — \ It should be noted that the 

association of a Pitha with a hmb m the nydsa was suggested differently by different 
writers 
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eighteenth century The composition of the Plthamrnaya or Mahdpltha- 
mrupana may therefore be assigned to the closmg years of the seventeenth 
century or more probably to the early years of the eighteenth (c 1690—1720) 
The reference to Kalighata, whose popularity seems to be associated with 
the foundation of Calcutta (1690) and whose mention m earlier works is 
rare,^ possibly supports this date The important feature of this work, 
as it IS usually accepted m Bengal, is that its hst of Pithas together with the 
names of the Devi and the Bhairava, includes a number of places in the 
rural areas of Bengal The language is in some cases greatly mfluenced 
by Bengali The history of the hterature on the Pithas no doubt pomts 
unmistakably to the great contribution Bengal must have made to the 
Tantric hterature and culture m the medieval period The greatest centre 
of Tantricism seems to have originally been in north-western India Before 
the medieval period, the Tantric school of north-eastern India rose 
to emmence and became a great rival of the north-western school With 
the gradual dechne of Tantric culture m the north-west as a result of foreign 
occupation, Bengal seems to have come to the forefront as the abode of 
great leaders of Tantric thought 


The Trad'itton about 108 Pithas 


The uncertamty about the recognized number of the Pithas in the 
medieval period is also demonstrated by another fact The number 108 
had some importance in India to the sectarian worshippers who often 
attempted to endow their respective deities with 108 names 2 In the hst 
of such 108 names of a particular deity, names or epithets of various other 
deities were appropriated, the underlying idea being that the latter are only 
different manifestations of the former The love of system and concord, 
which is a feature of the Indian m i n d, mspired io harmomze 

Brahman, Visnu and Siva in the compound form of \ lu^ j.j iruur 1 1 , Vi§nu and 
Siva m that of Hari-Hara, and Siva and i^akti m that of Ardha-nar-i^vara 
The theory of the ten Avataras of Vi§nu was likewise the result of an attempt 
at harmomzation of different religious sects worshippmg different cult- 
deities 3 Even m recent times, the Bauls of Bengal, both Mushm and 


mention of Kalighat as a Pitha in the Candlmangala (16th century) 
of the Burdwan District But Viprad^isa’s Martaadmangala 
Q495 A p ) motions Kahka of Kahghat, Sarvamangala of Citpur (now included in 
Calcutta) and Betai-Candl of Betor (near Sibpur m the Howrah District) Even 
U this reference is ndt an interpolation, it does not prove that Kahghat was 
regarded as an important ttrtha in the fifteenth century The sixteenth century 
Vam^idasa of Mymensmg does not regard Kahghat as a Pitha See infrL 
p do ana note 3 > 

J various names of &va m the Sanatkumara-samhita section (oh. 31 ) 

of the Stoo f»«rono and m the KedaraKhanda subsection of the MSheSvarakhanda 
^ction of the Skanda Purana For a list of the different names of Brahman, see 
Padma Purana, Srstikhanda, oh 34, Skanda Purana, Prabhasakhanda, ch 107 
°«g^ted from the Satarudrlya section of the Yajurveda 
^^inya Sa^ita, 6, 1, Vajasaueyl Samhita, ch 16) A Bengah text entitled 
(hterally, the 100 names of Lord Krsua) is very popular m Bentcal 
^d IS dady recited by ^ny piom people There are also later lists of the 1.000 names 
of some gods, notably Visnu See Des Cot , R A S B , VUI, pp 173, 600, 812, 816, 

vm sahasranama of Visnu and Siva, see Mahabharata, 
1 1 R 1 nl 1 R J rSS? of the numbers 108 and 1008, see Tantraaara, 

83 167 ^006 07 ^’ 09 «^' 826-26, ^03, 906. 918, 920, 973, etc . and 

ht’ 1^1 r The importance of the nmnber 108 is clearly demonstrated 

by tlm fact ^t even today the revered names of many rehgious teachers are men- 
^i"® SH for no less than 108 times, although m actual practice 

times is mdicated by the expression 108* 

VIH,pp\omT* Difference among the Early Vaisnavas* m JBhdr Vid , 
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Hindu, have been declaring m their songs the absolute identity of Hama 
and Hahim, of Christ (Beng Khrsta) and Kjsna (vulgo Krsta), of Siva and 
‘Ali, and of Burga and Batima A section of the devotees of the mother- 
goddess IS known to have endowed their cult-deity with 108 names attempt- 
mg thereby to identify her with various goddesses and with the female forms 
(Saktis or energizmg powers) of many gods worshipped in different parts 
of Tndm An early hst of this nature can be traced in the MahdhTidraia 
(VI, ch 23) , but a complete hst of the 108 names of the mother-goddess 
with the specification of her association with particular holy places is 
probably to be fotmd for the first time m the Malay a Purdna, ch 13, the 
particular section, however, being assignable to the early medieval period ^ 
The same text has been quoted m the description of the various manifesta- 
tions of Bhadrakarnika (a form of the mother-goddess) in the Bevakhanda 
subsection of the Avantyakhanda m the Bhanda Purdna (which m its present 
form IS not earlier than the twelfth century) ^ as well as m the enumeration 
of the different names of the goddess Savitri, the wife of Brahman, m the 
Srstikhanda section (ch 17) of the Padma Purdna The same text is also 
quoted m the Devlhhdgavata (VII, ch 30) which, unlike the Malaya, Shanda 
and Padma Purdnas, rei%rs to the holy places, associated in this work with 
the different manifestations of the mother-goddess and of her consort, as 
Pithas without, however, mentionmg the particular limbs of the goddess 
and the particular Bhairavas, although it says that the hst contams the names 
of some Pithas in addition to those that ^sprang from’ the hmbs of Sati ® 


1 Ch 13 of the Matey a Purdna refers to Vrndavaiia as the resoirt of Kadha and 
to PUrusottama There is no genuine evidence to show that Radha was recognized 
as a divinity earher than the post -Gupta period and that Purusottama (Puri) attained 
to any eminence before the days of Anantavarman Codaganga (1078—1147 AD) 
who laid the foundation of the great temple of Jagannatha at Puri. Cf also reference 
to Mandavyapura (Mandor m the Jodhpur State), Vaidyanatha, etc , which do not 
appear to be early, although the Mataya Purdna m some form must have existed m 
earher times 

2 Cf references to Ramanuja (Visnukhanda, ch 21) who flourished m the age of 
the Cho)a Kmg Adhirajendra (c 1070 AD) and the Hoysala Visnuvardhana (c. 1106—41 
A D,), to the Gurjara-Pratihara Bong Bhoja I (c 836—85 AD) and to K a n g Ama of 
Hanauj who was either the same as Ama (c 753—66 AD), son of Ya^ovarman 
(c. 730-53 A D ) or as Ama-lSTagabhata U (c 805-33 AD), grandfather of Bhoja I. Vuie 
Prabhasakhanda-Vastrapathamahatmya, ch Ifl , Brahmakhanda-Dharmaranya- 
hhanda, ch 36fi These, however, do not prove that the STcanda Ptiq;dna did not exist 
m any form m earher times In the first-half of the 1 1th century Albirmn had informa- 
tion about the 18 Purdnaa mcludmg the Shanda (Sachau, loc. c%t , pp. 130-31) For a 
Bengal manuscript of this Purdna ‘written m Gupta hand, to which as early a date 
as the middle of the seventh century can be assigned on palaeographical grounds*, 
see JRAS^ 1903, p 193, Smith EHI, 1924, p 23 

3 A later list of 108 Pithas is fotmd m the PrdnatosanT, Tantra, p. 236 (cf Vdcaa- 
patya, s v pltha) The verses appear to have been quoted from the Prhan-NUatantra 
(Patala V) which was known to the Pranatosani (cf p 2) As there are several lists 
m it, the Prhan-lJUa, itself a late-medieval work, probably also drew from some shghtly 
earher sotirces If it is the same as the Mahd-Nllatantra, it must be regardedffts earher 
than c 1650 A D when Brahmananda mentioned it m his Tdrdrahaaya (Patala I) 
But this date is doubtful, as the BrJian~Nlla quotes one hst of 62 Pithas 

[ fliarTSift I ] 

4c :ie 9ie ^ * Me 
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(v 1 I 
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This interesting list of the 108 names of the mother-goddess and those of as 
many holy places m different parts of India includes the following names 


fqWT CTW 1 

31TTWT3TT II 
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(I) Visalaksi — ^Varanasi, (2) Ximgadharini — ^ISfaimisa, (3) Lalita — Prayaga, 
(4) Kamaksi, Kamuka or Kamuki — Gandhamadana, (5) Kumuda — ^Manasa, 
(6) Viivakaya or Visvakama — ^Ambara, (7) Gomati — Gomanta, (8) Kama- 
oarmi — ^Mandara, (9) Madotkata — Caitraratha, (10) Jayantl-^ — Hastmapnra, 

(II) Gaiiri — ^ELanyaknbja, (12) Pambba — ^the Malaya or Amala mountain, 
(13) Eortimati — ^Ekamra, (14) Visva or Vilva — Visve^vara, (15) Punibuta — 
Pxiskara, (16) Margadayml — Kedara, (17) ISTanda or Manda — ^tbe Hima- 
layas, (18) Bhadrakarmka or Bhadrakalika — Gokarna, (19) Bhavani — 
Sthanvi^vara or Sthane^vara, (20) Vilvapatrika — ^Vilvaka or Vilvala, (21) 
Madbavi — Srisaila, (22) Bbadra or Bbadresvari — ^Bbadra, Bbadresvara or 
Madresvara, (23) Jaya — ^Varaba^aila, (24) Kamala — Kamalalaya, (25) 
KudranI or Kalyani — ^Rndrakoti, (26) Kali — Kalanjara, (27) Kapila — 
Mabalmga, (28) Mukute^vari or Mangalesvari — ^Kota, Markota, Makota or 
Karkota, (29) Mabadevi — Salagrama or ^abgrama, (30) 

Sivabnga, (31) Kumari — ^Mayapuri, (32) Labta — Santana, (33; I ix. I.. o* 
XJtpalaksi — Sabasraksa, (34) Mabotpala — Sabasr&sa or Hnanyaksa, (35) 
Mangala — ^tbe Ganga or Gaya, (36)Vimala — Purusottama, (37) Amogbaksi — 
Vxpasa, (38) Patala — ^Pundravardbana or Punyavardbana, (39) Narayani — 
Suparsva, (40) Bbadrasundari or Pudrasundari — Trikuta, (41) Vipula — 
Vipula, (42) Kalyani — ^Manasaeala or Malayacala, (43) Kotavi — ^Kotitirtba, 
(44) Sngandba — ^Madbavavana or Madbavivana, (45) Trisandbya — Goda- 
^rama, Godavari or Kubjamraka, (46) Patipriya or Haripriya — Ganga- 
dvara, (47) Sivananda, Subbtoanda, Sunanda or Sabbananda — ^ivakiinda, 
Sivakunja or Sivacanda, (48) Nandmi — ^tbe bank of tbe Bevika, (49) 
Pukmini — Bvaravati, (50)«.Padba — Vrndavana, (51) Bevaki — ^Matbnra, 
(52) Parame^vari— -Patala, (53) Sita — Citrakuta, (54) Vindbyavasmi — ^tbe 
Vmdbyas, (55) Ekavira— tbe Sabyadri (Western Gbats), (56) Candrika— 
Hari^candra or Harmacandra, (57) Pamana — Pamatirtba, (58) Mrgavati — 

^ tbe Yamuna, (59) Mabalaksmi — ^Karavira, (60) TJma or Pupa — ^Vmayaka, 
(61) Aroga or Arogya — ^Vaidyanatba, (62) Mabe^vari — ^Mabakala, (63) 
Abbaya — ^tbe Usnatirtbas, or Puspatirtba, (64) Amrta, Kitamba or Mrgi — 
tbe Vmdbyan cave, (65) Manda vi or ManduM — ^Mandavya or Manda va, (66) 
Svaba — ^Mabe§varapura or Mabesvaripura, (67) Pracanda — Cbagalanda, 
Obagalanda, Cbagabnga or Vegala, (68) Candika— Vin.uak,! nbik<i Alakaraii- 
daka or Marakankata, (69) Vararoba — Some§var<i, (To) Pu=:k«ir«l\ all — 
Prabbasa, (71) Bevamata — Sarasvati, (72) Mata, Para or Pava — ^tbe shore 
of tbe sea or tbe bank of tbe Para, (73) Mababbaga or Mabapadma — 
Mabalaya, (74) Pmgale^vari — ^tbe Payosni, (75) Simbika — ^Krita^auca, (76) 
Ya^askari, Sankari or Atisankari — ^Karttikeya, (77) LolS- — Utpalavartaka, 


(v 1 ^TKT°) H 

li 

(v 1 f%irn^) li] 

(v.I. °KJ°) (v 1. I 

^ rmr ii 

(v 1 ^ ) %g^TSTTf^ II 

The text is not free from defects Karnes bke Alla, K-oiavarta, etc , have been dupli- 
cated 
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(78) Subhadra — Sonasangama or Smdbusangama, (79) Mata Laksmi or Uma 
Lafemi — Siddhapura, Siddbavana or Siddhavata, (80) Angana, Ananga 
or Taranga — Bbarata^rama, (81) Vi^vamiikhi — Jalandbara, (82) Tara — ^th© 
Kiskmdbya hiH, (83) Pusti — ^Devadariivana, (84) Medha — ^Ka^mira, (85) 
Biuma — ^th© Himalayas, (86) Pusti or Tusti — ^Vastre^vara Br Vi^ve^vara, (87) 
j^uddln or Buddha — Kapalamocana, (88) Mata — ^Kayavarobana, (89) 
Dbvani or Bhara — ^ankboddhara, (90XDhrti — Pmdaraka, (91) Kala or 
Kala — tbe Candrabbaga, (92) ^ivakarmi, Sivadharim, Siddbidaymi or 
l^aktidbarini — Accboda, (93) Amrta — ^the Bena, (94) Urva^i — ^Badari, (95) 
Osadbi or Ausadbi — ^Uttarakuru, (96) Ku^odaka — ^Ku^advipa, (97) Man- 
matba — ^Hemakuta, (98) Satyavadini — ^Mukuta or Kumuda, (99) Vandaniya 
or Vandimka — ^A^vattba, (100) Nidbi — tbe borne of ^ Vaii§ravana, (101) 
Gayatri m grammar, (102) Parvati m tbe company of Siva, (103) Indrani 
m tbe world of gods, (104) Saras vati in the mouths of Brahman, (105) 
Prabba (bgbt) m the solar orb, (106) Vaisnavi among tbe Bivme Mothers,! 
(107) Ai^dhati among chaste women, (108) TiUottama among beautiful 
grrls, (109) Brabmakala m tbe hearts of men, and (110) iSakti (strength) 
m the bvmg bemgs 2 It will be seen that the names are actually more 


1 They are tisually regarded as seven or eight in number 

Cf srnil- i 

^nCT^ WT?ni: ll or 

srnci'H' >raT i 
ssV«t€ 1- WT?n:- g 

(Apte, Sanshrtt-Enghsh Dtcttonary, s v matr) In place of Oamunda of the first hst, 
the J!darkandeya Purdna (ch 88) gives ISTaiasimhl These seven names are found 
m the list of the eight ndythda or yog%ms to be worshipped along with the form of the 
mother-goddess called ISIausiki-Candika m the ICdhkd Purdna, ch 61, 84 

^r«i*rr ifTwr ?nf'- wrr i 

qrrpfV ?r«rr g 

sTTKf^fl' g 

For ^xvadutl, of Marhandeya Purdna, loc mt 

In place of Carcika of the second list, the Tantrasdra (pp 314, 320) reads Candika 
or Mahalaksmi It is not known if they are associated with the eight Bhairavas 

II (^6^d , pp 332f ) 

For a hst of sixteen Mothers, see Prdnatosand Tantra, p 146. 

2 See the text of the hst edited m Appendix I The Brhan-Nlla (Patala V) and 
Prdnatosanl (pp 237-38) Tantras supply a later hst of similar nature 

Cf ^ I 

-q ^ qr’crfV i 
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^*iT?r qwrq g 
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than 108 m number, but that a number of the holy places are only imagm- 
ary The fact that even m an attempt to find out 108 actual tlrthas that 

sTTi? 1 t 
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could b© associated with Sakti rather arbitrarily the author does not refer 
to Elamarupa and Uddiyana may pomt to the author’s aversion for these 
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out-and-out Tantric tlrthas It cannot possibly be held that the text was 
composed before Uddiyana and Kamarupa attamed to eminence 
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Freedom of the Writers on the Plthas from any Common Tradition. 

We Iiave seen that the lists of the Pithas and those of the Devis and 
Bhairavas connected with each of them are variously prepared by different 
authors and have a great deal of discrepancy among them There was 
apparently httle influence on these writers of something like a recognized 
tradition about the number of the Pithas, the names of the deities worshipped 
at them, and their association with particular hmbs of the mother-goddess 
Karnes of the tirtha, Devi and Bhairava were often fabricated by the writers 
and the association of a tiriha with one of Sati’s hmbs was also determmed 
usually by their mdividual imagmation The fact that m many cases entire 
countries are mentioned as Pithas suggests that the writers had only vague 
ideas about some of the tlrthas and often took resort to imagmation That 
medieval writers on the subject of the Pitha^ took the greatest liberty m 
these respects is clearly demonstrated by the sixteenth century Bengah 
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poet Mukundarama ui the Dahsa yaj^-hhanga section of his Candlmangala 
According to an interpolated passage found in some manuscripts of this 
work Mu rol](»\\ iiitr mae places are the Pithas where Sati’s limbs fell 
(1) (.liT < -ih* the Khaiagpur and Tatanagar Hallway Stations 

on the B N H ) where Sati’s left foot fell and where the Devi is Hufcmini 
(apparently the Sanskiitized form of the name of the aboriginal deity 
Hankini whose woiship is widely prevalent in the Bnrdwan Division of 
Bengal and the adjoinmg region of the west),i (2) Yajapnra (m Orissa) 
where the light foot fell and where the Devi is Viraja, (3) Bajabolahata 
(near Seramp;^ in the Hooghly District) where the left hand fell and where 
the Devi is Vi^alaloeani, (4) Bahdanga (near Dhamakhah in the Hooghly 
District) where the right hand fell and where the Devi is Bajesvari, (5) 
Ksiragrama (near Katwa m the Bnrdwan District) where the back fell and 
where the Devi_is_ Yogadya, (6) Hagarakota where the head fell and where 
the Devi is Jvalamukhi, (7) Hinglaja (m Baluchistan) where the navel 
fell, 2 (8) Kamakhya where the central part of Sati’s body fell and where 
the Devi is Kamarupa-Kamakhya, and (9) Varanasi where the chest fell 
and where the Devi is Visalaksi ^ Needless to say that the unimportant 


1 For human sacrifices m the Hahkini temple at Bnrdwan, see an instance cited 
S newspapers in January, 1837, and quoted by B hT Banerji m Samvddpatre Sekdler 
Katha, Vol II, pp 532-34 

2 Owmg to defect m the text, the name of the Devi at HCinglaja cannot be deter- 
mmed 

^ Cf Calcutta University ed , pp 49-50 

W ^TfJT^ I 

iTTH II 
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?rr^ ^1% 

mx ^srr ii 
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<N 
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lural deva-sthanas m Radha, such as Rajabolahata and Bahdanga, received 
the status of Pitha m the hands of Mukundarama merely because the poet 
was origmally an mhabitant of the village of Damunya in the Burdwan 
District The PltJiamrnaya (in its accepted form), likewise, includes in the 
hst of Pithas Chittagong, Tipperah, Nalahati, Vakresvara, Kiritakona, 
Jessore, Kalighat, etc , which are late and unimportant deva-sthdnas m Bengal, 

eft TT 

srrlww i 

(«) 

srfv# Vlrrar STTO vm II 

WSI W 

fTTV sriiT II 

?rt ?T 

rTT^T% I 

^ II 

313;^ ’la-ar^ir ^Tf% 

wr^r ^fc ^fw%^ ii 

It IS very interesting to note that the name of Kalighata near Calcutta is not found 
^ in this hst prepared in South-west Bengal possibly a httle later than the composition 
of the Candlmangala The popularity of Kalighata is probably later than the 
• foundation of Calcutta by Job Chamockml690 Cf supra, p 24, note 1 Certain 
editions of Vam^idasa’s M.anasdmangola, said to be composed in 1570 AD, has 

II 

^?rT ii 
I 

^WTXT II 

f^T xrf%^ TBrrf% i 

ttx irm il 

srrfW fkwi trTl%^ i 

•frfvrTnsrr «rr^ ?rr^ f^wr?r H 
^ w ^Tw 5rrf% WT# 1 

ftrfx ii 

WBTTOT 5TW ?rTX ^TX 1 

Note the non-mention of Blahghat and the difEerences of this accoimt from the other 
Mahal Kalkatta m Sarkar Sc*tgaon is, however, mentioned m the ^A^n-^~Akbar^ as 
paymg m 1682, together with two other Mauzas, a land revenue of Rs 23,905 (J A S B . 
1873, p 217) ’ 

3B 
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but omits such, important old names as Uddiyana and Purnagir] The 
absence of such celebrated deities as Vmdhyavasini is also striking Some 
obscure names, e g Mamveda, Ratnavali, etc , do not appear in the earhei 
hsts Another feature of the list is that it (m its usually accepted form) 
not only regards the Devi's hdra (necklace), hundala (ear-rmg) kirlta (crown) 
and nupura (anklet) as so many of her hmbs but, strangely enough, even 
includes m the same category her maTias (mmd) The author’s knowledge 
of Sanskrit was probably poor, while the copyists and modifiers of the 
work could hardly claim any knowledge of the language As a result of 
this, different versions of the text before us are full of discrepancies and 
mistakes often of an extremely bafflmg nature Tn some manuscripts of 
the work the text is found m an exceptionally modified form It will be 
interestmg to compare the probable original text of the PUhamrTiaya 
(reconstructed on the basis of Manuscript Gr and the A.oi 7 i 4 xdd 7 yia 7 hgulAX^ 
with the late modification m Manuscript H both quoted m Appendix I 
(A and B) 

The L%st of Ptthas %n the P%tTwbn%Tnaya {Mahdplthamrupana) 

Reserving for the foot-notes on the text discussion on the discrepancies 
as regards the names of the Pithas, the Pitha-devatas (forms of the Devi), 
the Ksetradhi^as (Bhairavas) and the Devi’s cingcb-pratyaTigci (limbs mcludmg 
ornaments, etc ), the descriptive list supphed by the Plthamrnaya {Mahd- 
p%than%rupana) may be offered m a tabular form 


Number Pltha 

Anga-pratyanga 

Devi 

Bha%rava 

1 

Hmgula 

Hingulata 

Brahmarandhra 

Koftari 

Kottavi 

Kottarisa 

Bhimalocana 

2 

Karavira 

Sarkarara 

Trmetra 

Mahisamardmi 

EjTodhisa 

Ejfodhe^a 

3 

Sugandha 

JNTasika 

Sunanda 

Sugandha 

Tryambaka 

4 

Kasmira 

Kantha 

Mahamaya 

Trisandhyes- 

vara 

Trmetresvara 

5 

J valamukhi 

Jihva 

Siddhida 

Ambika 

Unmatta 

6 

Jalandhara 

Stana 

Tripuramahni 

Tripurana^mi 

Bhisapa 

I^ana 

7 

Vaidyanatha 

Hrdaya 

Jayadurga 

Vaidyanatha 

8 

Nepala 

Janu 

Mahamaya 

Kapall 

9 

Manasa 

Malava 

Daksma-hasta 

Daksayani 

Hara 

Hari 

Amara 

10 

Virajaksetra 
m Utkala 

Nabhi 

Vimala 

Vijaya 

J agannatha 
Jaya 

11 

Gandaki 

Gandaka 

Ganda ^ 

Gandaki 

Candi 

Cakrapam 

J agannatha 

12 

Bahula ^ 

Bahula 

Vama-bahu 

Bahula 

Bahula 

Bhiruka 

Tivraka 

13 

Ujjayini 

Ujani 

XJjjani 

Urjani 

UrJayun^ 

Ktirpara 

Mangala 

Mangalacapdf 

Kapilambara 

Kapilesvara 
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Number Pltha 

Anga-pratyanga 

Devi 

Bhmrava 

14 

Cattala 

( Candrafe ekliara ) 

Daksma-bahn 

Bhavani 

Candrasekhara 

15 

Tnpuia 

Daksma-pada 

Tripura 

Tripurasundari 

ISfala 

Tripure^a 

Tripuraksa 

lb 

Tiisrota Vama-pada 

(Sans Trisrotas) 

Tirota 

Bhramari 

Amari 

I^vara 

Ambara 

Amara 

17 

Kamagm in Mahamudra 

Kamarupa (Yoni) 

(Ten Pithas were 
oiiginally located 
here) 

Kamakhya 

Umananda 

iSivananda 

Hamananda 

Bavananda 

18 

Yiigadya 

(Ksu*agrama) 

Daksma-padan- 

gustha 

Yugadya 

(Yogadya) 

Ksirakhanda 

Ksirakantha 

19 

Kalipitha 

Kalapitlia 

(Kalighat) 

Daksma -padan- 
gnli 

Kali 

Nakule^a 

Nakulisa 

Nalisa 

20 

Prayaga 

Hast-angnli 

Lahta 

Bhava 

21 

Jayanti 

Jayanta 

Varna-] angha 

Jayanti 

Kjramadi^vara 

22 

Elirita 

Kiritakona 

Klirita 

Bhuvane^i 

Vimala 

Siddhirupa 

Samvarta 

23 

Manikariuka at 
Varanasi 

Knndala 

AT^alaksi 

Kala 

24 

Kanya^rama 
(seep 37, note 1) 

Pr&tha 

Drsti 

Sarvani 

Nimisa 

25 

Knruksetra 

[Daksma] -gulpha Savitri 

Sthanu 

Snayu 

26 

Maniveda 

Manivedika 

Manavedaka 

Manibandha 

Gayatri 

Sarvananda 

27 

Srisaila 

^rihatta 

Griva 

Mahalaksmi 

Mahamaya 

Samvarananda 

Samarananda 

Sarvananda 

28 

Kanci 

Kankala 

Devagarbha 

Ruru 

29 

Kalamadhav^ 

Nitamba 

Kali 

Asitanga 

30 

Narmada 

Sona 

Saila 

Nitamba 

6o3;ia 

Narmada 

Bhadiasena 

31 

Ramagiri 

Itajagm 

Kamakini 

Stana 

Nasa 

Nala 

Sivani ^ 

Canda 

32 

Vmdavana 
(Umavana) 
Ke^ajala 
^nci • 

Anala 

Ke^a 

ITma 

Katyayani 

Bhute^a 

Elrsnanatha 

33 

tJrdhva-danta 

• 

Narayani 

Samhara 

Samkrura 

34 

Pancasagara 

Adhodanta 

Varahi 

Maharudra 

35 

ft 

PLaratoyatata 

Varna -karna 
Talpa 

Gulpha 

Aparna 

Vamana 

Vame^a 
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Number PUha 

Anga-pratyanga 

Dem 

Bhmrava 

36 

^riparvata 

Daksma-karna 

Talpa 

[T)aksma]-gulpha 

Sundari 

Sundarananda 

Sunandananda 

37 

Vibhasa 

V ama-gulpha 

Bhimarupa 

Kapalmi 

Kapali 

Sarvananda 

38 

Prabhasa 

Udara 

Adhara 

Candiabhaga 

Vakra tunda 

39 

Bhairavaparvata Urdhvostha 
Bhiruparvata Ostha 

Tunda 

Avanti 

Lambakarna 

Kamrakarna 

40 

Janasthana 

Jala-sthala 

Civuka 

Bhramari 

Vikrta 

Vikrtaksa 

41 

Godavaritira 

• 

[V ama] -ganda 

Visve^i 

Pakmi 

Visvesa 

Dandapani 

Vatsanabha 

42 

Batnavali 

Patna vati 

Daksma-skandha 

Kumari 

6iva 

>§iva 

Kumara 

43 

Mithila 

V ama - skandha 

Uma 

Mahadevi 

Mahodaia 

(The following Pithas were omitted 
ten Pithas in Kamarupa ) 

in the origmal text which located 

Number Pliha 

Anga-'pratyanga 

Devi 

Bhmrava 

44 

Nalahati 

Nala 

Kali 

Yogisa 

Yogesa 

45 

Kalighata 

(Kalipitha) 

Munda 

Jayadurga 

Ejrodhisa 

Klrodhe^a 

46 

Vakiesvaia 

Manas 

Mahisamardini 

Vakranatha 

47 

Yasora 

Pam 

Yasoi esvari 

Canda 

Candesa 

48 

Attahasa 

Ostha 

PhuUara 

Vi^ve^a 

49 

ISTandipura 

Hara 

Nandmi 

Nandikes vara 

50 

Lanka 

Nupura 

Indraksi 

Paksasesvara 

Nandikesvara 

51 

Virata 

PadangTili 

Ambika -» 

Amita 

Amrtaksa ^ 


^ For Manibandha, a name created out of a confused text, and for Magadha and 
Karnata mterpolated by later modifiers of the text who could not make out 51 names 
from the text before them, see foot-notes on the text Bharatacandra omitted the 
last eight names together with Varanasi and Kanyasrama but recogmzed the ficticious 
Manibandha, _ while our G- text omits only the last eight names and thus makes the 
number of Pithas 52 (with Varanasi and Kanyasiema and with the extra mrift Pithas 
located at Kamarupa) It seems that the engine 1 text made reference either to 
Kanyasrama or to Varanasi The fifth Patala of the late jBThan~N^latantra contams 
no less than five hsts of Pithas Four out of them together with another from the 
sixth Patala of the same Tantra have already been quoted (see above, pp 21, note 1 , 
25, note 3 , 28, note 2) A hst hke the followmg one quoted from the Brha 7 i-N^la 
may be regarded as the source of the behef, prevalent m some parts of Bengal, that the 
number of Pithas is fifty-two (cf oui G text enumeratmg Jdfty-two Pithas owmg to 
confusion) 
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ModtjicaUon of the PUham'inaya {Mahaplthamrupana) in the ^ivacarita 

All attempt was made to utilize and improve upon the text of the 
PUhamrnaya {MahdpUhamrupana) by the author of- the ^ivacarita which 
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has been analyzed by N N Vasu in the Viivahosa^ s v. pUha This work 
supphes a hst of 51 Maha-Pithas (great Pithas) and another of 26 Upa- 
Pithas (Pithas of lesser importance) Although the word upapltJia is tiaced 
m such works as the Sddhanamdld (p 479), no early hsts of the less important 
Pithas are known to us The &%vacarita closely follows the text of the 
PUJiamrnaya m regard to 41 (actually 42, but the name Mambandha is 
due to textual confusion) out of the 51 great Pithas, the remainmg 10 names 
as given in the latter not bemg found in that work It is mterestmg to not© 
m this connection that Bharatacandra, who mentions 42 Pithas (mcludmg 
Mambandha) by name and locates 10 Pithas at one of them to make^ the 
number 61, closely follows in his Annaddmangala the readmgs of the 8^va• 
carzta in spite of his avowed indebtedness to the Mantracuddmam (for 
Tantracuddmam) Tantra These facts suggests that the origmal text of 
the Plthammaya actually but lb Allowed the K.vhy%hd Tantra in 

offering only the names of 12 Pn^^r'- while the number of tji© 

Pithas was made 51 by locatmg the ten Mahavidyas (manifestations of 
Sakti conceived m imitation of the Dasavatara of Visnu) at Elamarupa 
If such was the case, it is temptmg to suggest that some verses containmg 
the names of certam obscure Pithas especially m the concludmg part of the 
Plthamrnaya text (cf verses 48—55) were added to the origmal text at a 
later date They may have been inspired and mfluenced by the 8%vacarita 
The above suggestion seems to be strongly supported by the fact that verses 
48—55 of our Plthamrnaya text containmg the names of Il^alahati, Kahghata, 
Vakre^vara, Ya^ora, Attahasa, Nandipura, Lanka and Viratadesa (mcludmg 
the variants Karnata and Magadha) are conspicuous by their absence from 
some manuscripts of the Plthamrnaya , cf our G text 

The evidence of the Annaddmangala has been quoted m the foot-notes 
on the text of the Plthamrnaya, while the descriptive hst of the &%vacar%ta 
IS offered below m a tabular form 


Li%st of the Pithas {Mahdplthas) and Upaplthas %n the Sivacharita, 


Number Pltha 

1 Hmgula 

2 iSarkara 

3 Tara 


A — Mahdplthas 

Anga-pratyanga Devi 

Brahmarandhra Kottari 
Trmetra Mahisamardini 

Netram^a-tara Tarini 


Bhavrava 

Bhimalocana 

Ejrodhi^a 

Unmatta 


mm i 

'ST’^viTT ^ II 

^) ! 

wrflt rr-^iT ii 

f^T I ^ 

^ II 

It IS to be noted that the six lists of Pithas foimd in the Brhan-Nllatantra do not agree 
fully with one another and are not free from mistakes 
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Number Pltha 

Anga-pratyanga 

Devi 

Bhairava 

4 

Karatoyatatia 

Vama-karna 

Aparna 

Vamesa 

5 

^riparvata 

Daksina-karna 

Sundari 

Sundarananda 

6 

Sugandiia 

Nasika 

Smianda 

Tryambaka 

7 

Vakranatha 

Manas 

Papabara 

Vakranatba 

8 

Godavari 

Vama-ganda 

Vi^vamatrka 

Visve^a 

9 

Gandaki 

Baksma-ganda 

Gandaki 

Cakrapam 

10 

Anala 

Urdhva-danta 

Narayani 

Samkrura 

11 

Pancasagara 

Adho-danta 

Varabi 

Maharudra 

12 

Jvalanniklii 

Jihva 

Ambika 

Vatakesvara 

Unmatta 

13 

Kasmira 

Kantha 

Mabamaya 

Tiisandbya 

14 

Siihatta 

Giiva 

Mabalaksmi 

Sarvananda 

15 

Bkairavaparvata Ostha 

Avanti 

Namrakarna 

16 

Piabhasa 

Adbara 

r - 

Vakratunda 

17 

Prabhasakhanda 

Marma 


Siddbesvara 

18 

Janasthana 

Civuka 

Bbramari 

Vikrtak^a 

19 

Prayaga 

Dvi-bast-angub 

Kamala 

Venimadhava 

20 

Manasa -sarovara 

Baksma-bastar- 
dba (Vama- 
hasta) 

Daksayani 

Kara 

21 

Cattagrama 

Daksma-bast- 

ardba 

Bbavani 

Candra^ekhaia 

22 

Mitbila 

Vama-skandba 

Mabadevi 

Mabodaia 

23 

Patnavali 

Daksma-skandba ^iva 

^iva 

Kumara 

24 

Manibandha 

Varna -mam- 
bandba 

Gayatri 

Sankara 

Saivana 

25 

Maniveda 

Daksina-mani- 

bandba 

Savitii 

Stbann 

26 

U]am 

Vama-kaphom 

Mangalacandi 

Kapilambaia 

27 

Panakbanda 

Daksina-kapbom 

Babulaksi 

Mabakala 

28 

Bahula 

Varna -babu 

Babnla 

Bbiritka 

29 

Vakre^vaia 

Baksina-babu 

Vakresvaii 

Vakresvaia 

30 

Jalandliara 

Varna -stana 

Tripuramalmi 

Bbisana 

31 

Bamagin 

Daksina-stana 

iSivam 

Canda 

32 

Vaivasvata 

Prstba 

Triputa 

Samanakarman 

Nimisa 

33 

Vaidyanatha 

Hrdaya 

ISTavadiiiga 

Jayadurga 

Vaidyanatba 

34 

Utkala 

Nabbi 

Vijaya 

Java 

35 

Haridvara 

J atbara 

Bhairavi 

Vakra 

36 

Kbkamukha 

K6k (Sans 

KuJcsi) 

K5ke§vari 

Kbke^vara 

37 

Kanei 

Kankala 

Vedagarbba 

Kxiru 

38 

Kalamadhava 

Varna -nitamba 

Kali 

Asitanga 

39 

JSTaimada 

Baksma-nitamba Son&si 

Bbadrasena 

40 

Kamarupa 

Mabanaudra 

(Yoni) 

Kamakbya 

JNfilaparvati 

Pavananda 

Umananda 

41 

Malava 

Varna -lanu 

Subbacandi 

Tamra 

42 

Insrota ^Daksina-janu 

(Sans Tr^srotas) 

Candika 

Sadananda 

43 

Jayanti 

Vania -jangba 

Jayanti 

Ejramadisvara 

44. 

Hepala 

Baksma- j angba 

Mabamaya 

Navadurga 

Kapali 
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A nga-pratyanga 

Devi 

Bhmrava 

45 

Trihuta Varna -pada 

(Sans TirahhuJcti) 

Amari 

Aniara 

46 

Tripuia 

Daksina-pada 

Tripura 

Nala 

47 

Ksiragrama 

Daksina-pad- 

angustha 

Yogadya 

Elsirakhanda 

48 

Kalighata 

Daksma-pad- 

anguli 

Kahka 

Nakulesa 

49 

Vibhasa 

Vama-gulpha 

Bhimarupa 

Kapali 

50 

Kuruksetra 

Daksma-gulpha 

Samvari 

Vunala 

Samvarta 

51 

Vindhya^ekhara 

Vama-pad- Vmdhyavasmi 

anguh 

B — Upaplthas 

Punyabhaj ana 

1 

Kiritakona 

Earita 

Bhuvanesi 

Kiritm 

2 

Kesajala 

Kesa 

Uma 

Bhute^a 

3 

Varanasi 

Kundala 

Visalaksi 

Annapurna 

Kalabhairava 

Vi^ye^yara 

4 

Uttara 

V ama-gand-amsa 

Uttarmi 

XJts^ana 

5 

Nalasthana 

Daksina-gand- 

amsa 

Bhramari 

Virupaksa 

6 

Attahasa 

Osthamsa 

Phullara 

Visvanatha 

7 

Samhara 

Dantamsa 

Suresi 

Suresa 

8 

ISfilacala 

Ucchista 

Vimala 

Jagannatha 

9 

Ayodhya 

Kantha-hara 

Annapurna 

Hariliara 

10 

Nandipura 

Hai -amsa 

Nandini 

Nandisvara 

11 

Srisaila 

Griy-amsa 

Sarvesvari 

Carcitananda 

12 

Kalipitha 

Siromsa 

Candesvarl 

Candesvara 

13 

Cakradvipa 

Astra 

Cakiadharmi 

Sulapani 

14 

Yasoia 

Pam 

Yasoiesvari 

Pracanda 

15 

Saticala 

Kaiamsa 

Sunanda 

Sunanda 

16 

Vrndavana 

Skandhamsa 

Kumari 

Kumara 

17 

Gauri^ekhara 

Vasa 

Yugadya 

Bhima 

18 

Nalahati 

Siranali 

^ephalika 

Yogisa 

19 

Saryasaila 

Kaksamsa 

Visvamata 

Dandapam 

20 

Sona 

Nitambamsa 

Bhadia 

Bhadiesvara 

21 

Trisrota (cf p 40, 
No 42) 

Padam^a 

Parvati 

Isvara 

22 

Lanka 

Nupura 

Indraksi 

Raksase^vara 

23 

ICataka 

Carmamsa 

Katakesvaii 

Vamadeva 

24 

Pundra 

Loma 

Sarvaksini 

Saiva 

25 

Tailanga 

Lomakhanda 

Candadayika 

Candesa 

26 

Svetabandha 

Bhagnam^a 

Jay a 

Mahabhima ^ 


Materials utilized in the Presenjt EdiUon of the Pithaniriiaya 
{Mahdpithanii upan a ) 

The subjoined text of the Pithamrnaya (Mahdpithanirupana) is based 
upon the following sources 

A — ^Manusciipt No 196, entitled PithanirnaycP (and probably also 
Mahdpithalahsana)^ in the Government Collection of the Royal 
Asiatic Society of Bengal 


1 I have failed to secure and examine any copy of the S'lvacarUa 
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B — Manuscript 3400, entitled MahdpUhamrupana, m the Govern- 

ment Collection of the Royal Asiatic Society of Bengal 
C_„Manii&cript Ko 5303, entitled MahdpUhamrupana, in the Govern- 
ment Collection of the Royal Asiatic Society of Bengal 
D — Text entitled MaMplthamrupana, quoted from the Tantracuddmam 
in the Prdnatosam T antra, Vasumati ed , pp 234ff 
E — Text entitled PWhamrnaya, quoted from the Tantracuddmam in 
the fyahdahalpadruma, s v plika 

F — Text quoted in the Vdcaspatya by Taranatha Tarkavacaspati, 
s V pUha 

G — Manuscript entitled Plthamrnaya, in the Collection of Mr S K 
Saraswati of the Calcutta University This manuscript, col- 
lected from Rajshahi, was copied about the second quarter 
of the eighteenth century 

H — Manuscript Ko 10863, entitled Plthamrnaya, in the Indian Museum 
Collection of the Royal Asiatic Society of Bengal As the text 
found in this manuscript has wide variations it has been quoted 
m Appendix I — B Cf this text with that of the ^ivacarita 

I — Manuscript No 402 (Sanskrit), entitled Plthamrnaya, m the Collec- 
tion of the Vangiya Sahitya Parisat, Calcutta, copied on the 
J4th BhMra, ^aka 1760 (1838 AD ) and B S 1245 
AM — The Bengali version of the Plthamrnaya {Mahdplthamrupana) m 
the Pithamala section of the Annaddmangala by Bharatacandr^, 
Vangavasi ed , pp 43-47 


Text of the Plthamrnaya or Mahdplthamrupana 

[Sections within square brackets are due to later modifications of the 
text They have either to be omitted or to be corrected according to indi- 
cations given m the foot-notes Vide Appendix I ] 

^Tcr: I 

war % ® ii ii 


1 The section is styled m AEG-HI , hut 'Kt m BCD 

The expression also occurs in A 

2 A— II II B— II II 

OD— m C) -qw | | E-— 

I G— I I H— ^ifr II l ^ 

•r ^ 

?lafinn^ 1 I — SfR I I Reference to the Tantracuddmam is 

found m the colophon of ABEI 
3 BODE— 
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I ^ 

SJ 

■sJTftrf^siT ST f%rai1% sTq-^TrsnT^rf^rsTT: ® II ^ II 
Tpf TO^aiTTftanrf^ sj:^' ® i 

wiftriTEr^TrT^sT * i 

S# 

5 ^TSr^ II ^ II 

W^K'^ 1 

^ ^T ^T 11 8 II 

1 , G — I 

- ABBEI — , G — H^Hmsfcrf^^^TT , I — f^*TT I 

3 A — 51 «J '«CfWH'C^^4rrT , BCD — ■^rf^HK^^rTT , 

AM — fjnsrr i 

^Tf^ W{fk li 
WIT ^Tf%^ I 

5^T5r fkfkx II 

^afxxn ^Tf^WT I 

f^TrTT II 

Although AM refers to 51 Pithas, it actually speaks of 42 and omits Varanasi, Kanya- 
^ama, iTalahati, Kalipitha or Karnata, Vakresvara, Attahasa, Ya§ora (Jessore), Virata- 
•de^a, !Nandipura and Banka This is because AM locates ten Pithas (associated with 
the ten finders of Sati’s hands) at Prayaga AM’s readings m most cases tally with 
those of the S^vacartta Our G text omits all the extra names exceptmg Varanasi 
■and Kanyairama, while AM’s origmal suggested Manibandha instead The original 
te::rt seems to have had 42 names (with 10 Pithas located m Kamarupa) mcludmg 
either Varanasi or Kanya^rama 

^ IS omitted m AC G — I ^ 

5 A — , B — [ HHT , ODE — , F — , G 

t%rrT5ErrHK^WHT^ , I — HTHT^^^Tr ^ 1 

6 I — I 

\s 

7 AG-I— HT B—^[l^] HT 

, E— HT , E— ^l” HT , P— ^^^1^ i 

AM — I 

II 

The words Kotar%, K.otav% and KottavPi are found m Sanskrit lexicons m the sense of 
a naked woman’, cf d%gamharl (naked) as an epithet of the Indian mother goddess 
BQmgula IS modern Hmglaj (lat 25'’]Sr ,long 65® E ) m Baluchistan The goddess is locally 
known as Bibi Nani, probably the same as Nana known jfrom the Kusana corns Nana 
was the great mother-goddess worshipped m wide regions of Western and Central Asia 
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ig-7P?grr^^ ^Tt%^T ^ II y^ii 

^ cr^ ii i \\ 

wwxmm HJT^r^ ii ^q ii 

^rai4j^T ^-STT f^r’^r ® ^^3FrTT^^* i 

f%f^^T iTT^ (^Tt) ® 

II ^ 11 

1 D (v 1 ) EGI— ^^VTt I 

AM— fwsr (Ihw) I 

Karavira or Karavirapxira is often identified with Sarkarara which is supposed to 

"S-lf T- of the DistriQt of that name in Sind 

A cordmg to the Kahka Purdna (chs 38-39), Karavirapura was the capital of the 
county (Eastern Punjab) and was situated near the river Disadvati, 
PresSency^ visually identified with Kolhapur (locally called Karvir) in the Bombay 

2 ABi— i 

3 GI— ^ , I — ^rTT , 

E— ^T^t'Slfr II 

tWeTT li 

The elaboration of the text m E seems to be a later modification of the origim^ 1 
AM— I 

?rr% ii 

^eated at Shikarpur (about 13 miles to the noith of Barisal m the 
Sondha (Sugandha) The temple of Tryambake^vaia 
Sre^ ^ Ponabaha Samrail (about 3 miles to the south of Jhalakati) on the same 

^ B — % , I — j 

AM— ^■^TiTT^ fTF^ 1 

sriW fT^T^ II 

3^©f©rence to the celebrated Sarada (Sardi) and Amaranatha ththa^ of 
shmir, there seems to be a fantastic element in the description of this Pitha 

5 A— w'^rfsT^T , b — , cdef — ^ w^rfsr^r , g 

^^rrfr° , I — i 

6 A— I 

am — rrT% 1 

STT^ ^5^ 11 

' Jvalamukhxdat 31»N,loiig 

/O E ) lies m the Kangra District of the Punjab 

7 I 
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^ ii «s. if 

t?IsrT-st^ I 

w% wrg % ftpr® II \’> it 
TT'wurm =9 ii \\ 
TTT^% ?TW®n?t '5’c; (’WkO 

[asiTf’Ct' || I,*?. II 

f%JT^T ^T JFT’WT^ft sijrm’sj^ II II 


1 E— r^3^WTf%#V , B— tsfTsft f^^’csriftl^ I 

am— SITWa^t Wr»BC ^ ^ I 

II 

Jalandhara (lat 31 ^ N , long 75" JE ) is the chief city of the JuUundur District of |h© 
East Funjab But the Pitha is located neai Jvalamukhl 

2 ACF— , B— ft’s , I 

AM— ItTifr^ \ 

^T% II 

Vaidyanatha is the same as Deoghai -Vaidyanathdham (lat 86^ E , long 24° N ) m the 
Santal Parganas District of Bihar 

3 be — HH I 

am— I 

t?V rn^ WTW^T ^<T II 

The non mention of Pa^upatinatha, the most famous deity in 17epal, m this connection 
seems to expose the imagmary character of the description 

4 I— W , ABC— , F— HTWt , G — f 

am— I 

tft ^ II 

AM suggests the reading and the omission of the second half of the verse The 
Manasa lake (lat 30° N , long 81° E ), the source of the river Satadru (Satlej), is m 
the Himalayas Smee XJjjayinl, a city in Malava, is separately mentioned (v- 16), 

appears to be the readmg intended But nothing can be said definitely as 
XJjjayini m this case may actually represent a village of Bengal It is, however, to 
be noted that the celebrated god Mahakala (Siva) is not mentioned m connection 
either with Djjayini or with Malava Malava is modern Malwa , but the name often 
mdicated East Malwa of which the ancient capital was Vidi^a (modem Besnagar m 
the Gw^hor State) 

6 ABCF— I— I 

Q WTHF 5?rr^R I 

growf ii 

Although not free from mistake, this probably pomts to the origmal readmg of 
verses 13-14 For elaboration of the earlier text as a later trait, of p 44, note 3 
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Jiniw ^ cf^ i^w* ( 

cTW ?rT 2 JTJtgaft =5^trTfjn^ II \8 II ] 

* *rrw^-3Rfq5rrj?r?;: (JTipsrT ^wT»=r^0 ii 

[w^! f%f^.- ^T=g:i^fl- TTW^ftg^] II II 


am — ^Tlfir ^Ffr^ I 

srit f^5i?rT ^rr^ h 

AM suggests the reading f^Sf^TT ^T sr^rrmT g | or 

f^^r ^TWT iI 

y^iraja or Virajaksetra is identical with modem Jaipur (lat 20^ IST , long 86° E ) m the 
Cuttack District of Orissa ^ 


Cf 

0 


w?fr trr^^ ^#^Ttrsrifr^^ i 
T^m fkKmtti ii 


(?r^THTVW RF^iK ) 


The name of the Bhairava in the modified text is apparently borrowed from the god 
m^^stttmn^of probably hints at an attempt of claimmg that deity to be a 


1 B — ^3T^% , B — I — ^Trmr^irT i 

am— j 

rrx^ 1) 


This suggests the readmg | The Gandaki (modern Gandak) is a 

tobutary of the Ganges and meets the latter river near Bakhtyarpur m Bihar The 
Eitlia has been located at Salagrama at the source of the Gandak 

2 A— rT^ I 

3 I — STfW^T^ , SlqtfTi ^ , D I 

am— ^mwm i 

srrtiir^r ii 


AM suggests the readmg ^TTS^m I The PItha is located at 

Ketugrama near Katwa m the Burdwan District 

^ , B — , g — wit# («?i"^t « j , 

mw% mT^w^K i 

am— ^Tf*r i 

II 


to refer to Ujaul or Kopam m the Burdwan District of Bengal, although 

mtv^i^u'tt’^r^w Identified with the famoL 

Note^v.^ ^ r Glwahor State m Western India 

tet^^ rS “ Mahakala who is known to have been the 

/T qa ^17 ofu The 12 jyoivrVmgas as enumerated m the S'%va Pwrdna 

it ?- “• Sa^astra, Malhkarjuna on the Srifiaila, Msbakaln. 

a X7]jayini, Onkara at AmareSvara, Kedara m the Himalayas,, BhImaSankara at Dakml 
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■*TJr^ ^ I 

ft^q'cT: ^if%^ II ^'S II 

f^W ®r^0 ® I 

® ^] n ii 

^trspnrNt *^PTCt ^%=^! ® li \<£. ii 
■sftfsnftB ^WT?^ eJ’^ I 


(at the source of the Bhima north-west of Poona), Vi^vesvara at Varanasi, Tryambaka 
on the bank of the Gautami (Godavari) near Nasik, Vaidyanatha at Citabhumi (Deoghar 
Baidyanathdham m the Santal Parganas), Hage^a at Darukavaim (Aundh ‘>’), Barnet - 
vara at Setubandha, and Ghrsne^ (Ghusrine§a, Ghu^me^a) at Sivalaya (EUora near 

Daulatabad) The original reading of the passage may have been 

HUgrr with the second line of the verse omitted Cf pp 44, note 3 , 45, note 5* 

1 BDEFI—rf^ 1 

AM— ^ I 

Ii 

The Pitha is located at the Sitakunda on the Chandranath hill m the Chittagong 
District of East Bengal 

3 D (vl ) E— f%^T HfTT, G— t^T «TW I 

AM— trt I 

STT^ fit rTPST II 

The origmal reading was apparently with the 

second of the verse omitted (cf p 46, note 4) The Pitha is located at Badhakishore 
pur (old Rangamati or Udaypur) m the Tnpura (Hill Tipperah) State m Bengal The 
city of Tripura or Tripuri, mentioned m early hterature, has, however, to be identified 
with modem Tewar near Jubbulpur m the Central Provmce The temple of the goddess 
at Radhakishorepur was built by kmg Dharmamanikya m Saka 1423 U^Ol A D ) 

3 A — I See the S'%vacar%ta, AM, and the G text which speak of the 
Bhairava as ^ala (cf note 2 above) 

4 E — I ^ * 

6 deg — , I — I 

am— irf I 

WT% Ii 

Al^ suggests the reading fwOw T I It is interestmg to note 

that the word Urotd stands for Sanskrit stH m the Assamese language But AM 
here follows the S\vacar%ta passage referring to Trihvta (Sans T^rahhulcU), modem 
Tirhut or North Bihar Tnsrota is of course the modem Tista, a tributary of the 
Brahmaputra or Yamuna The Pitha is located at Salbari m the Jalpaiguri District 

6 G— I 

7 ag— (I— sTO°) ^T^sfr«ir° , G — , i — 

°^rr^T<T I 

I 

^THTif^ (vl ^ITTHTWr I 


AM~^ 



